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emotions. When they are threatened, they invoke anger, sadness, depres-
sion, fear and shame respectively. The need categories are universal but 
the satisfiers are a function of experience and culture.

Victims’ Integral Framework of Loss and 
Woundedness
Taking an integral approach to victimization 
highlights the fact that there is an objective or 
exterior side of victimization and a subjective 
or interior side. The exterior can be described in 
terms of loss while the interior is constituted by 
various types of woundedness.

Exterior – Individual 
Human Loss – primary victims lose their lives; secondary victims lose 
people who are close to them. This has a profound impact on their need 
for connectedness.

Material Loss – victims often lose property which is either stolen or 
destroyed.

Loss of Status – one form of violence is to pass discriminatory laws; 
for example, the Nuremburg Laws passed in Germany by the National 
Socialists prohibited Jews from holding many positions.
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Loss of Security – victims may feel very vulnerable to additional vio-
lence.

Loss of Capacity – violent acts may clearly incapacitate people so that 
they can no longer do what they did before. This is most clear when people 
have lost arms or legs but there are less visible forms of this phenomenon. 
Someone may have fears that stand in the way of doing certain thing.

Loss of Place – many victims are uprooted and have to leave their 
homes or the territories where they used to live. Place implies space with 
symbolic, historic and emotional meaning attached to it.

Interior – Individual

Hermeneutical Woundedness – hermeneutics is concerned with interpreta-
tion and meaning-making. Victims of atrocities may find that their World 
of Meaning is shattered. They cannot make sense of anything. For some 
it means that basic values are dismissed. Another form of hermeneutical 
woundedness is that everything is interpreted in terms of their victimiza-
tion. Also, the memory of violence is always present and colors every-
thing. Victims may also lose capacity to generate meaning; the logother-
apy of Holocaust survivor Victor Frankel addressed this phenomenon in 
particular. Victims are also left with the big question, “Why?”

Emotional Woundedness – there may be emotional memories that 
overwhelm an individual such that the horror of the atrocity is re-enacted 
internally again and again and again.

Spiritual Woundedness – for some, it may mean that they no longer 
have faith in God. For others, it may mean that they cannot connect to 
transcendence in other ways. They cannot see the beauty in nature or peo-
ple, they cannot take delight in things working out, they cannot discern 
any higher purpose in life.

Relational Woundedness – victims may lament the broken relation-
ships; friends with whom one partied the night before, killed one’s fam-
ily the next day. There may be disassociation, a withdrawal from people. 
Some lose a capacity to build trusting relations. For some, the projection 
of a bitter attitude repulses people.

Woundedness of the Self – the cumulation of this inner woundedness 
can result in the identity of the self being wounded. This is a profound 
sense of not being well. The extreme form would be the “Muselman” of 
the Nazi concentration camps—a walking dead person with no meaning 
or direction.
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Perpetrators’ Integral Framework of Justification, 
Denial, Gain, Shame and Guilt

Justice of Blessing in Theoretical  
and Strategic Terms
A justice of blessing is meant to adjust the balance between victim and 
perpetrator, to make thing right, over the long term. In its first phase, it 
establishes the loss and woundedness on the part of the victim and the 
motivation and role of the perpetrators. The key is to get the perpetrators 
to admit to their violent actions, acknowledge the loss and woundedness 
that resulted, recognize that where people were killed, nothing can restore 
the situation but to commit themselves to working for the long-term well 
being of victims and groups of victims without knowing in advance what 
that might mean. There would be two temporal dimensions to the justice 
process. In the short term, stolen lands and property would be returned, 
to the degree possible. In the long term, there would be a commitment to 
periodic accountability sessions in which the healing and personal growth 
of the victims would be acknowledged and new needs derivative of the 
victimization would be identified. A plan of action would be undertaken 
to address these needs and at each subsequent accountability session, a 
report would be given on action taken. On going remorse would be com-
municated along with thanks for every act of graciousness on the part 
of victims. This would be the formal part of the process. Informally per-
petrators would find ways to go beyond what was required in terms of 
contributing to the well-being of victims and victims groups. Over time, a 
new constructive relationship would be formed.

The root concepts out of which “justice” emerged, also produced the 
concepts of righteous, virtue, and goodness. These suggest a paradigm of 
justice called relational justice in which the goal is first and foremost to 
produce good, mutually empowering relationships. Within this paradigm, 
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justice as seeking a balance, becomes a part of a bigger process of recon-
ciliation (see entry on reconciliation). As such there are specific justice 
making aspects of the process in line with restorative justice and there are 
broader dimensions of justice making as hegemonic structures, laws and 
customs that may have contributed to victimization are adjusted for long-
term achievement of justice within larger relational systems (Napoleon, 
2004; Redekop, 2002). 

The link between healing, justice and reconciliation is complex just as 
identity-based conflict is complex. For some victims, the need for mean-
ing is achieved through justice-seeking processes. This in turn, may help 
to reduce the trauma. For some victims, the result of justice and reconcili-
ation processes may address their need for security and hence reduce the 
fear component of their trauma. If the very process empowers the victim 
to take action and to make choices, their sense of agency and self-esteem 
are enhanced. If the hurts of the victim are recognized by the community 
and acknowledged by the perpetrator, the feeling of being fundamentally 
violated may diminish. In like manner, the process may address the needs 
of the perpetrator who also is in need of healing (Staub & Pearlman, 
2001). If the victim is allowed to see the humanity of the perpetrator and 
if both parties can acknowledge a shared humanity, this too will help in 
spiritual and emotional healing. Given the complexity of the situation, it is 
impossible to predict in which of these areas healing is most needed and 
in which, given the imperfect realities, positive redress will be achieved.
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Justice of Blessing in Operational Terms
What may have to happen, is that a mechanism like a truth may be the 
starting point. People could be given the option of moving into a justice 
of blessing process at any time. This would demand that both victims and 
perpetrators would be open to a joint, long term process. There may be a 
need for a sequential or concurrent series of justice processes that would 
include criminal tribunals and short-term restorative justice programs. 
Educational programs about the atrocity and its impact could be a signifi-
cant part of the justice of blessing the overall program.
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Research Guidelines
The end of ideologies, the rise of religiosity in the world, identity crisis, 
globalization processes and redefining of the relationship between the 
State and religious communities, especially in the countries in transition, 
raise a number of questions in the fields of sociology, religion and political 
science. Identity crisis, in correlation with the integration and disintegra-
tion processes in the countries in transition, raises the question of the 
relationship between identity and affiliation to a religious community. Af-
filiation to a religious community often implies the need for the affirma-
tion of one’s peculiarity relative to similar communities practicing differ-
ent religions, as well as affiliation to the global community practicing the 
same religion. Thus, religious belonging can also imply the strengthening 
of particularism and identity closing off, as well as openness towards the a 
priori universal postulates of the major world religions. Consequently, it is 
necessary to understand to what extent re-socialization through religious 
affiliation is identity resistance to integration processes and to what extent 
it implies the need for openness towards more universal value criteria.

Today, one of the most topical questions in the sociology of religion 
is that of religious modernity. In post-Yugoslav Serbia, that is the question 
of whether the return to religion and religious affiliation is a reaction, 
that is, resistance to modernity, or a part of the socio-historical process 
of re-socialization, based on the new or restored ethic and universal value 
systems. 

Social communities, which are faced with abrupt transitional chang-
es and the erosion of institutional systems, tie themselves feverishly to 
religious institutions and their ideological logistics. In Western Europe, 
secularization resulted in an increasing discrepancy between the major 
religious institutions, despite a pronounced need of the population for the 
religious content, as shown by more recent researches. At the same time, 
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in many countries in transition, the situation seems to be almost diamet-
rically opposed.112 In those countries, an increasingly stronger coupling 
between state and religious institutions is bringing about a specific cleri-
calization of society through the secularization of religious communities.

This phenomenon is probably more pronounced in the Orthodox 
part of Europe, where such inter-institutional dependence is an integral 
part of its cultural-historical heritage. This process is leading to the re-
vival of an institutional monopoly on the society freed from a single-party 
ideological monopoly. 

The survey aimed at investigating the mentioned social processes is 
based primarily on empirical studies and should promote a dialogue be-
tween religious and state institutions, on one side, and civil society, on the 
other.113 In Serbia, research would be conducted on the largest possible 
sample (1,700) of citizens belonging to different religions, in urban and 
rural environments, in proportion to their statistical share in the com-
position of the population. Extensive interviews of the most prominent 
representatives of the elites are also a very important part of the survey. 

The aim of an analytical study is to determine whether and to what 
extent a religious revival in Serbia is geared to the preservation or recov-
ery of traditional, national and local values, and to what extent it is open 
to the values and affirmation of civil society.114 To what extent the practic-
ing of religion is now in the service of identity closing off and mistrust 
towards the external world, and whether it implies the need to respond to 
the challenges of its times. To what extent the prevalent conservative view 
is in the nature of religion as such, regardless of a religious community 

112  S. Ferrari, “Conclusion: Church and State in Post-Communist Europe” in S. Ferrari (ed.), 
Law and Religion in Post-Communist Europe, Peeters Uitgeverij, Leuven 2003, p. 422; Nonka 
Bogomilova, “Ethnic, Religious and Confessional Relations in the Balkans, Reflections on 
the Contemporary Religious ‘Revival’, Religion, Secularization, Globalization”, RELIGION IN 
EASTERN EUROPE XXIV, 4 (August 2004), pp. 1-10. (http://www.georgefox.edu/academics/
undergrad/department/soc-swk/ree/2004/Bogomilova.pdf).

113  Dragoljub Mićunović (ed.), Crkva, država i civilno društvo, Centre for Democracy, Belgrade 
2000, pp. 11-12.

114  Despite valuable results, which should be primarily attributed to the competence and sacrifice 
of scarce expert teams, research work in this socially relevant field in Serbia is still far below 
the needs: “… it seems that the state or specified segments of society lost interest in providing 
financial support to the research work of sociologists of religion. This is more than evident: 
there is no research centre devoted to the sociology of religion, there are no more extensive 
research projects, while the journals devoted to religious research or having special editions 
devoted to this topics died out”, T. Branković, “Sociologija religioznog društva”, Religion and 
Tolerance 4 (2005), p. 70 (69-81).
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and its hierarchy, and what is the contribution of an average member of a 
religious community to his religious affiliation.115

In this way it would be possible to determine the extent to which 
an accelerated religious revival as religious affiliation is a matter of the 
instrumentalization of identity crisis by the relevant institutions, or is a 
response to the need for restructuring the value system as a social need 
arising from calling the meaning of life, disappearance or change of the 
ideological framework and diminishing of social solidarity into question. 
Whether and to what extent religious affiliation can be in the service of 
social dynamics towards achieving an open and civil society, market econ-
omy and sustainable development. 

The status of religion is now widely varied – ranging from secular-
ized Western Europe to a vigorous rise of religiosity in the greater part of 
the world.116 The countries in transition form an important part of those 
social processes, since the rise of religiosity in them implies the change 
of direction of such processes over a long term. The situation in Serbia is 
especially important for the study of those processes, since they are taking 
place at an accelerated pace. The changes occurring at the beginning of 
the millennium also brought about in the introduction of religious educa-
tion into state schools in 2001, whereby Serbia started to make up its ten-
year delay relative to its neighbours, Croatia and Bosnia and Herzegovina, 
at an accelerated rate.117 

According to the 2002 census, 95% of the population in Serbia de-
clared itself as belonging to a religious community, which means that 
only 5% said they had no religious affiliation of whom only 0.5% declared 

115  “Despite the fact that Serbia and Montenegro (as well as the former Yugoslavia) are multicon-
fessional, a religious distance and tolerance have not been the subject of research for a long 
time. This can be explained by the then atheization of our society, as well as a small number 
of those who declared themselves as believers. Over the past years, our society has displayed 
an increasing interest in religion and faith; the number of those declaring themselves as be-
lievers has been on the rise, while religious affiliation has become one of the major forms of 
group identification”, S. Joksimović, Z. Kuburović, “Mladi i verska tolerancija”, Religion and 
Tolerance 1 (2004), p. 19 (17-30).

116  As a criterion for social determination, “religion is a specific ideological, applied and sym-
bolic dispositive, which constitutes, maintains, develops and guides individual and collective 
feelings of belonging to a particular religious heritage”, Daniele Hervieu-Léger, Le pèlerin et le 
converti. La religion en mouvement, Paris 1999, p. 24.

117  In Slovenia, a separation of church and state was carried out much more consistently, which 
also refers to the absence of religious education in state schools. S. Flere, “Slovenia: at a dis-
tance from a perfect religious market”, Religion, State and Society, June 2004, Vol. 32, No. 2, 
pp. 151-157. 
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themselves as non-believers.118 A comparison with the previous censuses 
shows that the change is more than spectacular. By what factors can such 
an abrupt change be explained? By the same or similar factors like those 
in other countries in transition, coupled with Serbia’s peculiarity as the 
factor of Yugoslav heritage?119 

First of all, religious affiliation must be regarded as the consequence 
of identity crisis caused by the accelerated disappearance of the state and 
ideological framework with which the population in Serbia was taught 
to identify itself for decades. The semantic religious content was slowly 
introduced into the ideological vacuum of the 1990s, which was shown 
by some important researches carried out in that period.120 Consequently, 
how much did religion or identity contribute to the abrupt changes in the 
recent past?

The significance and proportions of these changes require new and 
systematic research. The population survey is only one method by which 
the relevant empirical knowledge can be gained. The best way to supple-
ment its results is to carry out research on the discourses of religious au-
thorities. It can be expected that this research will show that the discourse 
of popular science non-fiction with the religious content is much closer 

118  “The census conducted in the Republic of Serbia in 2002 (with the exception of Kosovo, 
for whose population there is no available database) shows that there are 63 different reli-
gious groups and denominations. Most citizens (84.97% of the total population of 7.5 mil-
lion) declared themselves as members of the Orthodox Church. Most Serbs, Montenegrins, 
Bulgarians, Romanians, Macedonians, Vlachs and Ruthenians belong to this confession. 
Catholics constitute the second largest religious community (5.48%), including mostly Hun-
garians, Croatians and Bunjevci. Muslims constitute 3.19% of the population and comprise 
mostly Bosniaks, Albanians, Turks and a certain number of Roma. Protestants account for 
1.07%. This group includes various religious denominations, including the Slovak Evangeli-
cal Church, Evangelical Christian Church and Christian Reform Church (in the latter two 
Hungarians constitute a majority), as well as mostly multiethnic groups such as Adventists, 
Baptists, Methodists, Nazarens and Pentecostals. The Jewish Religious Community has 785 
members. There are also 530 followers of various Eastern religions. According to the census, 
only 0.53% of the population declared itself as non-believers”, Angela Ilić, “Odnos religija i 
društva u današnjoj Srbiji”, Religion and Tolerance 3 (2005), p. 48 (47-78).

119  For more detail on the laws and regulations governing religious communities (the Serbian 
Orthodox Church, Roman Catholic Church, Islamic Religious Community, Jewish Religious 
Community, Evangelical Christian Churches and Christian Reform Church), see: Angela Ilić, 
“Odnos religije i društva u današnjoj Srbiji”, Religion and Tolerance 3 (2005), pp. 55-65.

120  M. Blagojević, “Religijska situacija u SR Jugoslaviji: Revitalizacija religijskog ponašanja i 
verovanja”, Teme 4 (2003), pp. 525-552; D. Radisavljević-Ćiparizović, “Religija i svakodnevni 
život: vezanost ljudi za religiju i crkvu u Srbiji krajem devedesetih”, in S. Bolčić, A. Milić, 
Srbija krajem milenijuma: Razaranje društva, promene i svakodnevni život, Belgrade 2005, 
Institute for Sociological Research, Faculty of Philosophy, Belgrade. 
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to the original religious semantics than the rhetoric of the hierarchies and 
clergy of religious institutions. 

It should also be noted that throughout history the religious institu-
tion was the guardian of identity in the Balkans to a greater extent than 
in other parts of Europe.121 Therefore, it is necessary to clarify the criteria 
for distinguishing religious from ethnic identity. Religious identity, as the 
personal and group content,122 from secular identity of a social commu-
nity to which a religious determinant can be the common denominator 
only symbolically.

In practice, religious affiliation could thus be determined according 
to the degree of knowing, adopting and applying the religious contents.123 
The frequency of visiting the God-serving places of worship and partici-
pating in religious rites, the application of religious rules and customs in 
private and family life, insight into the content and reception of the dis-
course of religious authorities, the place and role of the ethical dimension 
of religious teachings, the degree of tolerance and exclusivism relative to 
other religious communities, as well as the contribution of the universal 
and local towards understanding and applying the religious principles.

It is especially important to establish a sequence in understanding two 
basic principles in the approach to religion and assigning priority to one of 
them. It is necessary to determine whether religion is primarily a matter of 
subjective and social conformism or, on the contrary, a tendency towards 
improving an individual’s and interpersonal way of life and behaviour. The 
easiest answer would be that both of them are equally represented, which 

121  As defined by Vjekoslav Perica, ethnoclericalism is derived from the “idea of ethnically based 
nationalism and ‘national church’, whose clergy is also called leaders of the nation, but is not 
considered to be responsible for political errors, as is the case with secular leaders’” (V. Perica, 
Balkan Idols: Religion and Nationalism in Yugoslav States, Oxford University Press, Oxford 
2002, p. 205), cf. Angela Ilić, “Odnos religije i društva u današnjoj Srbiji”, Religion and Toler-
ance 3 (2005), p. 50. 

122  “…mature religiosity is related to a higher degree of tolerance, since maturity leads to the 
adoption of autonomous morality and reliance on universal values…”, S. Joksimović, Z. 
Kuburić, “Mladi i verska tolerancija”, Religion and Rolerance 1 (2004), p. 28.

123  “If we combine the categories of religiosity of those who accept whatever their religions teach 
them and observe the customs of their religions and selective believers, then 60.8% of the 
respondents in Vojvodina is religious. Other studies (Radisavljević-Ćiparizović, 2002) also 
show that about 60% of the population in Serbia is religious.” D. Radisavljević-Ćiparizović, 
“Religija i svakodnevni život: vezanost ljudi za religiju i crkvu u Srbiji krajem devedesetih”, 
in: S. Bolčić, A. Milić (ed.), Srbija krajem milenijuma: razaranje društva, promene i svakod-
nevni život, Institute for Sociological Research, Faculty of Philosophy, Belgrade 2002; Zorica 
Kuburić, “Verske zajednice u Srbiji i verska distanca”, Religion and Tolerance 5 (2005), p. 56. 
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is illusory in practice. Therefore, this dilemma must be resolved by coming 
out clearly for either one of two options as the primary one. 

This can clarify the degree and motivation of adopting religious, ethi-
cal and conceptual contents, regardless of their role in the life of a religious 
community. To what extent religious teaching can be regarded as socially 
relevant and useful, or as futile and antinomic with social usefulness. 

This is how the issue of religious institution and its hierarchy, as a so-
cial and ethical factor and not only as a charismatic religious one, should 
be addressed. The power and social influence of these factors cannot be 
disregarded in social environments in transition such as Serbia.124 The 
weakness of civil institutions, lack of social justice, meager prospects of 
young people and moral crisis, collapse of ideologies and the weak State 
push the religious factors into the foreground of social events.125 At times, 
they are assigned such a role and influence that one can already hear a 
critical evaluation that the Church is stronger or even more modern than 
the sclerotized State and its faltering institutions.

Therefore, the population should be given an opportunity to voice its 
opinion about such a development of social relations, which seem to be 
confined to relations between institutions, while at the same time disre-
garding the civil and social sector. Consequently, it is necessary to facili-
tate the dialogue of the silent majority with the institutions that speak in 
its name, the dialogue and exchange of views and evaluations that seem 
as if they never been carried out. In this way, the public voice and an 
individual’s view and free judgment can develop understanding of the re-
sponsibilities of the hierarchies that seem to be above the law and social 
norms and responsibilities.126

124  Angela Ilić, “Odnos religije i društva u današnjoj Srbiji: (Religion et société dans la Serbie 
actuelle). Religion and Tolerance, Journal of the Center for Empirical Researches of Religion 
(Novi Sad), No. 3 (2005), pp. 47-78.

125  Although the status of civil and religious freedoms in Serbia is considerably better than in the 
past, it is still far below the standards and tolerance of an open society. “International Reli-
gious Freedom Report 1999”, Bureau of Democracy, Human Rights and Labor, U.S. Depart-
ment of State, 9 September 1999; “International Religious Freedom Report 2004: Serbia and 
Montenegro”, Bureau of Democracy, Human Rights and Labor, U.S. Department of State, 15 
September 2004; Paul Mojzes, “Religious Human Rights in Post-Communist Balkan Coun-
tries”, in: John Witte and Johan David Van der Vyver (ed.), Religious Human Rights in Global 
Perspective: Legal Perspectives (The Hague: Nijhoff, 1996), p. 277; Crkva, društvo i država (a 
group of authors; editor Elizabeta Tenji), Social-Democratic Club of the Friedrich Ebert Stif-
tung, Belgrade 2005. 

126  Zagorka Golubović, “Odnos crkve, društva i države. Princip sekularnosti”, in D. Mićunović 
(ed.), Crkva, država i civilno društvo, Centre for Democracy, Belgrade 2000, pp. 36-38.
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The situation that can hardly contribute to the social compact and so-
cial cohesion cannot be of benefit to the religious community itself which, 
according to Max Weber, turns into a “tasteless pro-régime formation”.127

The identity issue is especially sensitive and important in the coun-
tries in transition, especially in those established after the collapse of the 
former Yugoslavia. In that territory Serbia represents a unique and espe-
cially indicative case.128

Identity should be the common (subjective as well as objective) de-
nominator of a social community existing at a specified place and time.129 
It is usually based on a common culture and customs,130 language, histori-
cal heritage and major institutions, such as the State, Church or some oth-
er religious institution. It embodies the awareness of a common existence 
throughout history, as well as a common experience with relations with 
the neighbouring and other communities, including all projections and 
accompanying stereotypes. The awareness of a common peculiarity with 
the projections of one’s own and other communities. These values change 
and evolve over time in accordance with the collective empirical facts.

Over the past two centuries, the most important framework of that 
self-consciousness, especially in Europe, has been the Nation-State – peo-
ple as a political and historical factor integrated into a state union. 

Two basic concepts of such a community have been developed in 
Europe; they are usually defined as: a) “the right of soil” and b) “the right 
of blood”. The first concept implies cultural identity without distinction as 
to blood, race, religion or ethnic origin, and refers mostly to the Mediter-
ranean and West European countries, primarily France; something similar 

127  This is the question of “Kalvinism, which lost its ascetic influence to a considerable extent: 
(in the 17th century Netherlands), cf. M. Weber, L’Ethique protestante et l’esprit du capitalisme, 
Paris 1964 (1905), p. 206, n. 1.

128  “If one finds a stable way in which one people can respond to the challenges of the external 
or internal world, then the predictable answer to such a challenge is something that we can 
call its collective identity”, Đ. Šušnjić, “Granice tolerancije”, Religion and Tolerance 1 (2004), 
p. 12 (7-16).

129  “In order to survive, not one community – even if it is in the contemporary profile being 
characteristic of the most advanced modernization – is in a position to break completely a 
minimum continuity which is derived in one way or the other from the source in ‘permissible 
memory’, as any tradition can be called”, Daniele Hervieu-Léger, Le religion pour mémoire, 
Paris 1993. Bearing this in mind, it is possible to surpass the customary antinomy between a 
traditional society (where religion is omnipresent) and a modern society which is aiming to 
narrow religious space. R. Campiche, A. Dubach, C. Bovay, M. Krüggeler, P. Voll, Croire en 
Suisse(s), Lausanne-Geneva 1992.

130  Comprendre. Les identités culturelles, 1, PUF (2000).
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also applies to Greece. The second concept applies to the Central Euro-
pean countries and the European countries located further north, such 
as Germany, Poland, the Netherlands and the like, whose identities are 
based primarily on a common linguistic and anticipated ethnic origin. In 
the 20th century one can also speak about the Eastern ethnic concept ver-
sus Western civil concept of a socio-state union. By applying these two 
concepts with different ingredients, the centuries-long formation of the 
European nations has produced similar results, which are now tending 
to relativize, alleviate the opposites, as well as to weaken cohesion as a 
byproduct of the European integration processes. As a historical process, 
this evolution will lead inevitably to the silent redefining, rethinking or re-
grouping of identities. Structural, cultural, confessional and demographic 
evolutions in secularized Europe point to the crisis of self-consciousness 
that may result in the formation of European identity, which still has to be 
defined in large measure. 

The mentioned historical processes in the Balkan and some Central 
European countries were lagging behind the more developed parts of the 
continent for about a century, on the average.131 If the beginning of the 
last century marked the end of multinational empires, its end marks the 
end of the last multinational states in the less developed part of Europe 
which, due to weak democratic institutions and the lack of social cohe-
sion, became more susceptible to disintegration processes.

At the beginning of the 20th century, Serbia joined a multinational un-
ion as a clearly profiled national State, modelled after the French Jacobine 
type of national statehood. Serbia built in the common state its complete 
state, institutional, legal, political, cultural and historical heritage, as well 
as its unsolved national question to which the common State itself had to 
be the solution. However, it was not so, because it came out of that state 
being conceptually structurally weaker than before its creation. This be-
came more evident only after the separation of the last part of that union, 
which also marked the formal independence of Montenegro. While other 
States constituting the former Yugoslavia were established, on the basis of 
more or less formed cohesion, as national states rather than as civil ones, 
with the exception of heterogeneous Bosnia and Herzegovina, Serbia in-
herited rather unfavourable baggage from the former state union. 

This is best seen in the case of national identity, which is regarded 
in different ways. Whereas a Muslim, an Albanian or a Catholic in Mon-

131  Zlatiborka Popov, “Pravoslavlje i izazovi demokracije, multikulturalizma i tolerancije”, Reli-
gion and Tolerance 4 (2005), pp. 95-107.
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tenegro can, just like before, call himself a Montenegrin rightfully and of 
his free will, regardless of his own minority ethnic or confessional self-
consciousness, it is very difficult to conceive something like that in Serbia 
today. How can a Muslim, a Hungarian, an Albanian and now probably a 
Vlach express their state-national affiliation? As Serbians? As Serbs? Un-
der the new Constitution, this affiliation is regulated in a compromising 
way (Serbia is the national state of Serbs and all those who live in it). A 
comparison with Bosnia cannot be made, since it was not a state in its 
more recent history until the disintegration of Yugoslavia. 

Consequently, Serbia has inherited the Yugoslav syndrome – the lack 
of cohesion and insufficiently defined identity, the weaknesses it did not 
have, or at least not to such an extent, before joining the common state.

Therefore, it is especially important to address the identity issue in 
present-day Serbia which, after the separation of Montenegro from the 
state union, could finally face the truth about itself and its self-conscious-
ness in responding to the challenges of the new millennium and Euro-
Atlantic integration. Therefore, the identity issue imposes itself as one of 
the major topics of this research because, if the state can be designative 
only of Serbs and not of other ethnic and religious groups and if about 
one-third of Serbs lives outside Serbia, then the state determinant can 
hardly be decisive for the Serbs themselves. In that case, they have only an 
ethnic or, to be more exact, ethno-confessional determinant. Thus, instead 
of a state people, they identify themselves as a church people, instead of a 
Nation-State, there is a Nation-Church, whereby the model of the Patri-
archate of Peć is restored (16th-18th centuries), provided that the Serbian 
Orthodox Church survives as an entity which transcends the state bor-
ders. This would be something like the quantum jump for one Orthodox 
Church, considering its historical experience, that is, its greater or lesser 
political and structural dependence on the State.132 

132  “When a state does not establish, support and favour, or persecute, stigmatize or prohibit reli-
gious institutions – an individual’s freedom of conscience has the greatest prospects to be exer-
cised. On one side, this is the aspiration of those social and liberal movements which we call lib-
eral and democratic in the broadest sense of the word and, on the other, this fits into the general 
modernization pattern of social development, within which each institutional part of society 
can develop autonomously; consequently, the school system, economy, politics, religion, etc. 
are separated and function according to their rules and principles (subsystems of a global social 
system). This is a real institutional and normative basis for the affirmation of the principles of 
tolerance, without disregarding the fact that tolerance must originate from and be supported 
by other motives and elements, and especially by culture which permits and respects diversity”; 
(…) “as one moves further east, from the Czech Republic to the ex-Soviet republics in Asia, for 
example, the situation is increasingly less favourable with respect to the exercise of religious 
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Consequently, there is no further need to emphasize the importance 
of an ethno-confessional correlation as the decisive factor of the contem-
porary identity in Serbia. It is well known that such a correlation is the 
historical heritage and identification peculiarity of the Balkans. However, 
if Serbia, as the central and still significant State, and the Serbs, as a his-
torically and geopolitically important factor, if not the decisive regional 
one, are not in a position to offer something qualitatively different, how 
that can be expected from other, smaller and (subjectively or not) more 
endangered communities.

It is especially important to determine the interdependence of ethnic 
and religious self-consciousness as the decisive identity factors by empiri-
cal and socio-historical methods and analyses. Despite being condemned 
as a heresy at the Council in Constantinople in 1873, ethnophiletism, 
an old temptation of the Orthodox Church, could thus become an even 
stronger point of division between re-evangelization and the revival of 
ethic criteria that are necessary in the post-communist period, as opposed 
to the political instrumentalization of religion as the last resort of anach-
ronous social monopolies.

Consequently, it is necessary to facilitate the articulation of authen-
tic aspirations, especially among younger people.133 To foster a dialogue 

freedom without government intervention. The principle of a separation of church and state 
is increasingly becoming a decorative constitutional element, while traditional and historically 
rooted religious institutions are finding themselves in the increasingly stronger grip of state and 
political factors. Such a situation is certainly a drag on the modernization of those societies, as 
well as on the exercise of the freedom of conscience and religion”. S. Flere, “Princip odvojenosti 
Crkve od Države i verska tolerancija – o institucionalnim okvirima ostvarivanja verske toleran-
cije u savremenim evropskim okvirima”, Religion and Tolerance 4 (2005), pp. 8, 9 (7-12). 

133  The surveys show a significant rise of religious and ethnic intolerance among young people: 
“The data obtained by surveying the citizens older than 18 (Pantić, 1991) show that, in com-
parison with the data obtained quarter a century ago (Pantić, 1967), there is a considerable 
decline in the number of those who do not manifest any distance (from 59% to 28%), which 
means that an ethnic distance is more pronounced. The data based on the sample of young 
people aged 15-17 (Baćević, 1990) show that in the late 1980s young people manifested a 
greater ethnic distance than young people in the early 1960s and that the mutual distance is 
the greatest between the members of those peoples being in conflict, and this points to the 
impact of situational factors”. (…) “This distance is the greatest when the entering into a mar-
riage is in question and the smallest with respect to one’s readiness to be a friend with some-
one practicing a different religion. Out of 68% of young people being not ready enter into a 
religiously mixed marriage, 31% rejects the members of only one religion, 11% states two or 
three religions, 11% three to four religions, while 15% rejects everyone except the members of 
the same religion”, S. Joksimović, Z. Kuburić, “Mladi i verska tolerancija”, Religion and Toler-
ance 1 (2004), pp. 18-19, 21; see also: Ibid., Verska tolerancija i distance, u Z. Kuburić (ed.), 
Religija, veronauka i tolerancija, Novi Sad, Center for Empirical Researches of Religion.
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and an exchange of aspirations between the silent majority and paternal-
istic monopoly of specified institutions. To find out whether the common 
identity tissue in itself is xenophobic, autarchic, atavistic, traditionalist,134 
intolerant and archetypal closing off, or is rather the result of ideological 
instrumentalization. What great would be the potential of civil society in 
those environments where single-mindedness has left a deep trace? What 
is the contribution of a natural aspiration to openness towards the world 
and other communities and how many didactic instruments are missing 
so as to facilitate such openness? What is the contribution of religious and 
ethnic tolerance which always alternated with the opposite feelings?135 

Consequently, it is necessary to promote tolerance and openness by 
the mayeutical method, provided that the burden of traditionalism and 
exclusivism is not blurred and that the facing of the truth about narrow-
minded distrustfulness is not avoided. It is important to get the clearest 
possible picture as to whether an ethno-confessional identity and its cur-
rent discourse, which is being increasingly imposed by itself and by other 
means, carries the universal message of the major religious teachings or, 
on the contrary, serves as a transmission for the further promotion of ir-
reconcilability. One must not lose sight of the fact that universalisms in 
themselves are exclusive and mostly incompatible. Therefore, the vocation 
of a state and social community is to overcome such exclusivism. In the 
societies where secularization and civil society are waning to a considera-
ble extent, the weakness of civil and State institutions is providing increas-
ingly more scope for religious ideologization.136 Therefore, the conscience 
and critical consciousness of those interviewed who realize that the origi-
nal discourses are instrumentalized in favour of ideologization, could be 
the factor of civil self-awareness and identity of modernity, rather than the 
spiral of self-closing traditionalism.137 

134  Đ. Šunjić, “Prepreke na putu razumevanja, poverenja i pomirenja”, Religion and Tolerance 5 
(2005), pp. 8-9.

135  One should not disregard the examples of religious and ethnic intolerance which are reflected 
in still numerous (or increasingly more) incidents; cf. Angela Ilić, “Odnos religije i društva u 
današnjoj Srbiji”, Religion and Tolerance 3 (2005), pp. 66-72.

136  Lj. Rajić, “Crkva, obrazovanje i fundamentalistički pokreti”, in D. Mićunović (ed.), Crkva, 
država i civilno društvo, Center for Democracy, Belgrade 2000, pp. 17-26.

137  “Traditionalism is an ideology that imposes the ancestors’ the ideas, beliefs, values and norms 
on the descendants, which should be observed without any objection, while at the same time 
disregarding changes in the external environment or internal experience. As the closed con-
sciousness, traditionalism poses a great obstacle to successful communication not only with 
one’s own past, it is also an insurmountable problem in an attempt to establish communica-
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Before the formation of Yugoslavia, Serbia was one of the most lib-
eral States in the region; it was among the first in Europe to grant univer-
sal suffrage, while democratic institutions, land reform and civil society 
were already realized.138 The thesis of Latinka Perović about the impera-
tive of modernization as Serbia’s only path to the future is based on the 
statement about its chronic lagging in that historical process. Regardless 
of how much it could and wished to initiate it, communism – as one of 
the most conservative ideologies for decades – turned this process into 
civilisational regression. 

Disparities in the level of social development in post-bloc Europe are 
so great that it is difficult to find the common denominators and common 
criteria. How to categorize the Balkan countries – as modern, postmod-
ern, transmodern or premodern – if there are considerable differences 
among them? Namely, differences in the level of development between 
the two poles of the former Yugoslavia did not change more significantly 
during its existence,139 which is one of the most symptomatic indicators of 
its failure as a state.

It is even more difficult to establish the sociological criteria for the 
modernity of religion if one bears in mind all conceptual, structural, his-
torical and other differences. After a decades-long (more or less) forceful 
process of secularization, accelerated and inconsistent urbanization, ex-
culturation, social destructuration and identity crisis, the European post-
communist societies in transition are in a lesser dissonance with some 
parts of the Third World than with more developed parts of Europe.

Desolidarization with religious authorities and discrepancy relative 
to the hierarchies, relativization of religious teachings, freedom to choose 
a particular religion140 and autonomy relative to the spiritual values as 

tion between other nations and their cultures”, Đ. Šušnjić, “Granice tolerancije”, Religion and 
Tolerance 1(2004), p. 12.

138  So, for example, the YMCA department, which was established within the University of Bel-
grade, had about 1,000 members as early as 1911, at the time of the visit of John Mott, the 
founder of the movement, to Serbia, while the Christian Women’s Association was formed 
in Belgrade in 1920; cf. D. Subotić, Episkop Nikolaj i Pravoslavni bogomoljački pokret. Pravo-
slavna narodna hrišćanska zajednica u Kraljevini Jugoslaviji 1920-1941, Belgrade 1996, pp. 
19-20, 29-31, 34-35.

139  It would be useful to compare the data and conclusions provided by Lj. Dimić, Kulturna 
politika Kraljevine Jugoslavije 1918-1941, Belgrade 1996, I-III (see, in particular, Vol. I, pp. 
23-168) with those from the federal Yugoslavia.

140  “The data that 90% of respondents agrees that everyone has the right to choose a religious 
community and belief, and that 84% of young people holds that the people must have equal 
rights regardless of their religion, point to the conclusion that most of the interviewed sec-
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the elements of individualism, secularization, religious ecclecticism and 
syncretism are only some of the major factors of modernity, which can 
be concisely defined as the antinomy of traditionalism. To what extent it 
is necessary to point to discrepancies between the proclaimed objectives 
and real effects? Is the emergence of a laicist apostolate, which sometimes 
attracts a much greater auditorium than the charismatic clergy, the re-
sult of the fact that the former appeals to an individual and the latter to 
collectivity?141 A tendency towards living in one’s own time and increas-
ingly less in the past or the future, points out clearly to an evolution in 
understanding and experiencing temporal self-determination?142 

While the Western sociology of religion was already determining the 
patterns in the process of “abandoning religiosity”, it turned out that it 
was the question of the new emerging beliefs. So, this discipline is con-
cerned with the modalities and logic of religious institutionalization, as 
well as a gradual diminishing of the influence of those institutions in con-
temporary secularized and laicized societies. Just like the destructuration 
and restructuration of beliefs that are less susceptible to empirical studies; 
rather, they find their justification in conceiving an individual’s subjective 
experience. The question that imposes itself here is how to define the no-
tion of religiosity bearing in mind that its customary scientific determi-
nants have become unusable and inadequate.143

Consequently, the question is to what extent some parts of Europe are in 
different phases of the same or similar historical process, or else we have the 
differences that are reconcilable to a lesser or greater degree. Population age-
ing, a long-standing demographic and historical process common to all Euro-
pean countries, has such current and far-reaching social and economic impli-
cations that it is hard to perceive them. The well-known interdependence of 
demographic, ethnic and religious factors in these socio-historical processes, 
only points to the strategic importance of being familiar with them. 

If the orientation to the medieval models by the Orthodox people, 
especially Serbs, or to the Turkish-Ottoman patterns by Muslim-Bosniaks 

ondary-school students advocate religious rights and freedoms”, S. Joksimović, Z. Kuburić, 
“Mladi i verska tolerancija”, Religion and Tolerance 1 (2004), p. 24, sheet 2, p. 25. As for the adult 
population, the degree of intolerance is considerably higher (57%), which is explained by the 
fact that this part of the survey was conducted at the time of armed conflicts, pp. 25-26.

141  This phenomenon could point to the latent modernity of social processes in Serbia.
142  Daniele Hervieu-Léger, Le religion pour mémoire, Paris 1993.
143  Daniele Hervieu-Léger, Le pèlerin et le converti. La religion en mouvement, Paris 1999, pp. 

18-19, 22.
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in more recent times can be a transitory phenomenon of identity fermen-
tation, which has been experienced by many European and other nations, 
religious trends can be more lasting indicators. Do they have the lasting 
characteristic of conservatism in the Balkans, or enable an evolution into 
more modern trends, including the higher degree of tolerance?144 This is 
one of the crucial questions in this part of our survey. If these trends are 
viewed through the prism of identity self-sufficiency, then the traditional-
ist option has an advantage. If they are refracted through the universal 
messages of the major religions, it would not have to be like that. But, 
in that case, the balance of powers of rival or conflicting universalisms 
– which used to clash severely in the Balkans in the past, but also knew 
how to find the ways and strongholds for local transitional syntheses and 
tolerances – can be decisive.145 

A critical or passive attitude towards religious authorities and hi-
erarchy, the degree of religious solidarity, identification with teachings 
and the contribution of religious rites, orders and recommendations in 
the community and private life, the degree and method of re-socializa-
tion, the attitude towards “elective affinities”,146 the role of sentimental-
ism (eudemonism)147 or asceticism, the contribution of external doctrinal 
influences and the degree of tolerance in choosing the marital partner 

144  This can also be supported by some results of one more recent research according to which: 
“Both groups of respondents hold that religion and tolerance are related to some extent (none 
of the non-believers stated that their relationship was absolute), while 26.6% of believers hold 
that they are absolutely related”; the opposite view (which gives priority to affiliation) could 
be derived from some other results of the same research, which was conducted on a small 
sample (100 respondents) in the Republic of Serbia: “While most non-believers (80%) agree 
with the basic mission of this (ecumenical) movement – to restore the unity of all Christians 
– most believers do not agree with that (86.6%) and argue that religious and cultural identity 
would be lost”, Zlatiborka Popov, “Religija i tolerancija”, Religion and Tolerance 3 (2005), pp. 
87, 90.

145  It is important to note that over the past years a fruitful and constructive inter-religious dia-
logue has been especially carrying on by the representatives of the Serbian Orthodox Church 
(Bishop of Bačka Irinej Bulović), Roman Catholic Church (Belgrade Archbishop Stanislav 
Hočevar) and the Protestant religious communities, such as the Conferences in Subotica 
(November 2004) and Novi Sad (September 2005); Angela Ilić, “Odnos religije i društva u 
današnjoj Srbiji”, Religion and Tolerance 3 (2005), pp. 73-75. 

146  The influence of religion on the “progress of material civilisation”, economy and an interac-
tion of belief and ethics, M. Weber, L’Ethique protestante et l’esprit du capitalisme, Paris 1964 
(1905), pp. 103-104, 164.

147  Religious hedonism being characteristic of Zinzendorf ’s understanding of pietism, according 
to which it is important to feel comfortable about one’s religion, and not to be better or more 
successful with the help of faith (secular asceticism), M. Weber, op. cit., pp. 158-165.
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and the like, the freedom to choose a particular religious community and 
teaching, choice between eudemonism and asceticism, demanding and 
consistent application of the basic ethnic and spiritual principles, the in-
dex of confidence and satisfaction with the clergy and hierarchy, the re-
lationship between religion and culture as an indicator of the traditional 
or modern. Those are the issues that should be addressed so as to develop 
understanding of the developmental or retrograde potentials of society, as 
well as the driving or static role of its elites.

Like in any society, regardless of whether it is the question of a re-
ligious or other community, there is almost always a line of division be-
tween more or less conservative and modern trends. In the Orthodox reli-
gion this is especially pronounced with respect to the issue of the Church 
calendar. In more recent times, a similar division can also be observed 
with respect to the frequency of taking Communion or, earlier, with re-
spect to the liturgical language and the like. 

It is the question of determining the quantitative relationship of the 
mentioned and other indicative tendencies by sociometric methods. In 
this way, it is possible to determine the major tendency. Just as it is pos-
sible to identify a moderate choice “outvoted” by tendentious instrumen-
talization by the mayeutical method. 

One of the basic aims of promoting tolerance and pointing to the 
hopelessness of exclusivism148 is to address the issue of religion and iden-
tity in Serbia by applying the relevant criteria which are used in the mod-
ern sociology of culture. So, for example, what meaning does the notion 
of “believing, without belonging”149 have in present-day Serbia (whether 
and to what extent it can be the question of belonging without believing), 
which designates contemporary confessional “deregulation” in Europe or, 
in other words, a discrepancy between a religiously autonomous individu-

148  “An individual whose mind is enslaved or shackled by the notions of his clan, tribe, nation, 
race, class, religion, party or similar proves that he is unable to think like (enlightened) man; 
he lacks the reasoning power and capacity to rise himself to the general view and feeling for 
the universal truths and values. He is still not open to higher forms of thinking and broader 
ways of life. And the prospects of human community rest on universal meanings, while a 
group develops on particular ones. All those references to a tribe, nation, class and the like 
testify that such an individual has not yet developed a civil way of feeling, thinking and act-
ing. The clannish-tribal-national consciousness and way of life in this region can hardly be 
raised onto the plane of universal values, norms and rules of behaviour. If Christianity, as a 
universal religion, failed to eradicate this, essentially pagan pattern of thinking and acting, 
then we cannot hope that we will be more successful in the near future”, Đ. Šušnjić, “Granice 
tolerancije”, Religion and Tolerance 1(2004), p. 11.

149  D. Davie, La religion des Britaniques. De 1945 à nos jours, Geneva 1996.
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al and belonging to religious institutions? A discrepancy or differentiation 
between faith and belonging, between religion and identity. The question 
that imposes itself here is whether an increasingly stronger coupling be-
tween religious and state institutions speeds up the process of seculariza-
tion or theocratization of the society in the Balkans?

The question as to whether one can expect a secularized process in 
the restructuring of identity in search for a new social cohesion that could 
be compared with Atatürk’s modernization of Turkey, which made it a 
strong nation and State almost a century ago, or closing off in the past, 
based solely on the religious denominator?

The pace of social and historical processes in Serbia and in the broad-
er region offers more questions than answers, thus imposing the need for 
their further research.150 In its evolution from traditionalism to modernity, 
from atavistic closing off to the values of open society, from exclusivism 
to tolerance and religious and cultural pluralism, a religious-ethnic iden-
tity requires caution in deriving the conclusions about the current and, in 
particular, future development trends of society.151

The interrelationships of an individual’s religious experience, institu-
tions of religious communities and modernity will be the major subject of 
our further research, which will aim at promoting tolerance in the spirit 
of modern, enlightened civil society and universal spiritual, cultural and 
civilisational values.

150  Their aim is to contribute to the preparation of the confessional map, and characterization 
and typology of religions in Serbia; cf. T. Branković, “Sociologija religioznog društva”, Religion 
and Tolerance 4 (2005), pp. 75-76.

151  As a working statement, it would be difficult to dispute the conclusion of a significant research 
on socio-political progress on a normative plane: “When considering the progress made with 
respect to the relationship between church and state over the past years, one cannot disregard 
the fact that several positive steps have been taken. They include the adoption of several 
new laws and efforts to harmonize national legislation with international one; better legal 
protection of the basic human rights and broader inter-religious dialogue and cooperation 
within the country. The negative phenomena include the low degree of religious tolerance 
in the society; the nonexistence of the law regulating the work of religious communities and 
the preferential treatment of the Serbian Orthodox Church by the state, which is often at the 
expense of other religious communities.” It is also necessary to bear in mind that: “Serbia is 
at the crossroads. Is the government willing to establish a new framework for the relation-
ship between church and state and apply it? Will it take seriously its commitment to respect 
human rights, including religious freedom? How long will it tolerate religious discrimination 
and hate speech? Will the country finally admit that religious diversity can enrich the people? 
The answers to these extremely important questions are yet to come”. Angela Ilić, “Odnos 
religije i društva u današnjoj Srbiji”, Religion and Tolerance 3 (2005), pp. 75, 76.



326 Proceedings of the ECPD 
International Conference

Introduction
The studies on women in Islam have emphasized the context and settings, 
since these have a great impact on a religion and its effects on a society. 
According to literature, Islam was a reform that took place after the Jahili-
yyah10 period. References to this period presents women as weak, sick 
human beings who were treated worse than animals and even killed when 
they were born. Islam provided women with some rights and, these rights 
were equal to half of what men had at that time (1,2,3,4).

Islam maintains that men are dominant. Women are subordinated 
to men for economic reasons. The man spends his earnings to take care 
of his wife and brings home food, and in exchange the wife obeys the 
husband’s requests. The economy legitimizes men’s superiority in many 
Muslim countries, and the Quran strengthens men’s economic power with 
the suwar. Some interpretations, however, emphasize the importance of 
women; they are considered precious and have to be taken care of and 
treated well.

According to the Quran, two women are equal to one man when it 
comes to inheritance rights. The justification for this dictate in the Quran is 
the economic responsibility of men. Because men are responsible for taking 
care of their families, they need to inherit more. And since women receive 
money before their marriage, it is just that a man inherit twice the share. 

The Quran does not mention women’s work, nor it does consider 
their domestic responsibilities as work. The emphasis is on their roles as 
mother and wife. Women have a very important duty in Islam: They are 
responsible for pleasing their husbands under any conditions. A woman 
does not have the right to resist her husband, even if he stops taking care 
of her and bringing home food. According to Islam, men should work 
and women should stay at home, taking care of the husband and children. 
There is a saying in the Quran, “Heaven is beneath the mother’s feet,” 
which places importance on women’s child-bearing responsibilities. They 
are responsible for raising good, healthy Muslim children (5,6).

Nilgun SARP, Ph.D.
Professor, Ankara University, Ankara, Turkey

Women in Islam
“Helping others by putting oneself in their place”
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Since women were not engaged in any business-related issues at the 
time, it does not degrade women’s intellect but instead seeks to avoid any 
mistakes women may make in calculations and decisions that are business 
related (7).

The contrast between women and men in Islam is clear in social 
life. As some religious experts say there are also some laws that protects 
women, like when a woman get married the man must give an amount of 
money to her. This money would stay with her and can just be used with 
her consent. Woman can only marry a man but a man can marry more 
than a woman. Polygamy was due to two points. The first one is explained 
through the reason that at ancient times a lot of men died in wars. Allow-
ing a man to marry more than a woman would mean that this woman 
could give birth to kids that would turn into men and increase the army 
of the country. So on this way the Koran is protecting the state. The sec-
ond point is explained on the fact that a lot of men die in war and they 
would leave their widow alone without any financial support. At that time 
women was not as independent as today, they did not sustain themselves 
financially and they did not have any profession. Giving the right for a 
man to marry more than a woman was also thinking in a way of protect-
ing this women

The husband was allowed to divorce his wife without giving a reason 
and without any legal exercise. When the husband made his divorce claim 
three times verbally, it was considered valid. When the couple divorces, it 
is the man’s duty to provide maintenance for the woman in order to pay 
for her food, clothes, accommodations, medical expenditures, and other 
things during her waiting period [of her after termination of marriage]; 
however, the woman has no such duty(4,8). The leader is a protector, the 
man is a protector of his family, and the woman is a protector of her hus-
band’s house and his children. So, all of us are protectors and everyone of 
us are responsible for his/her subjects.

According to the Quran, women should stay at home, If it is not nec-
essary, they should not go out to pray at a mosque; instead they should 
pray at home. When women are in the presence of men who are not 
halal to them, they should cover some parts of their bodies. The parts 
that should be covered are not specifically stated. The interpretations of 
this verse are diverse in Muslim countries. While in most Arab countries 
women cover their faces and sometimes even their eyes. Even before the 
Quran’s legitimization of women’s veiling, women were already covering 
their faces in Babylon and Assyria. Veiling was the sign of belonging to a 
higher class, and women who were from the upper classes wore veils. At 
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the time slaves were not allowed to veil themselves. A headscarf worn by 
Muslim women; conceals the hair and neck and usually has a face veil that 
covers the face. Veil or Cover. This is the Islamic dress for Muslim women, 
which covers the whole body except the feet and the hands (9,10).

Modernization and Islam
Third World countries now face the consequences of modernity with the 
effects of globalization,. Their degree of interaction with modernity affects 
different cultures in many aspects of life. The consequences of this en-
counter will vary, since different cultural and religious backgrounds have 
different norms and values that form the social structure. Especially in the 
Middle East, the interaction between religion and modernity has given 
rise to debates in many different areas. One of the most important and 
complex fields of study related to religion and modernity in the Middle 
East is that of women’s studies.

In the beginning, the confrontation of the Middle East with moder-
nity forced Muslim countries to develop modernization projects. In Egypt, 
Iran, and Turkey, efforts took place toward modernization. The notion 
behind nation-state projects was to combine traditional institutions with 
new, modern practices. Developments in family law, women’s rights, and 
the political arena were the main goals of these modernization projects.

Ideologies within these societies put women in the center of the de-
bate rather than discussing aspects of modernity. Although these ideolo-
gies wanted to liberate women by supporting their unveiling, education, 
and participation in the public sphere, they also supported women’s do-
mestic roles in the private sphere. Nationalism was the central ideology 
both for legitimizing public appearance and domestic adhesion; women 
were placed in the middle of these projects. Being a good citizen and be-
ing a good mother to raise good citizens were legitimized with the idea 
of nationalism. The interaction between modernity and the public sphere 
regarding women’s status mainly consisted of applying new, scientific 
techniques to domestic roles, such as being an educated mother who uses 
her knowledge to raise her child according to new developments. Further-
more, with education and knowledge women were expected to become 
good citizens of the nation. But these practices were not practical and did 
not influence all classes; rural and working class women, with their limita-
tions on receiving education, went unnoticed (11).

According to the relevant literature, these women became the driving 
force of the Islamist women’s movements. Despite women’s movements, 
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all fundamentalist religions like Taliban, first action is to limit women’s 
rights and sexuality; that betrays Islam as a religion. Taliban restrictions 
and mistreatment of women include the :

1. Complete ban on women’s work outside the home, which also ap-
plies to female teachers, engineers and most professionals. Only 
a few female doctors and nurses are allowed to work in some 
hospitals in Kabul. 

2. Complete ban on women’s activity outside the home unless ac-
companied by a mahram (close male relative such as a father, 
brother or husband). 

3. Ban on women dealing with male shopkeepers. 
4. Ban on women being treated by male doctors. 
5. Ban on women studying at schools, universities or any other ed-

ucational institution. (Taliban have converted girls’ schools into 
religious seminaries.) 

6. Requirement that women wear a long veil (burqa), which covers 
them from head to toe. 

7. Whipping, beating and verbal abuse of women not dressed in ac-
cordance with the Taliban rules, or of women unaccompanied by 
a mahram. 

8. Whipping of women in public for having non-covered ankles. 
9. Public stoning of women accused of having sex outside marriage. 

(A number of lovers are stoned to death under this rule). 
10. Ban on the use of cosmetics. (Many women with painted nails 

have had fingers cut off). 
11. Ban on women talking or shaking hands with non-mahram 

males. 
12. Ban on women laughing loudly. (No stranger should hear a wom-

an’s voice). 
13. Ban on women wearing high heel shoes, which would produce 

sound while walking. (A man must not hear a woman’s foot-
steps.) 

14. Ban on women riding in a taxi without a mahram. 
15. Ban on women’s presence in radio, television or public gatherings 

of any kind. 
16. Ban on women playing sports or entering a sports center or 

club. 
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17.  Ban on women riding bicycles or motorcycles, even with their 
mahrams. 

18. Ban on women’s wearing brightly colored clothes. In Taliban 
terms, these are “sexually attracting colors.” 

19. Ban on women gathering for festive occasions such as the Eids, 
or for any recreational purpose. 

20. Ban on women washing clothes next to rivers or in a public 
place. 

21. Modification of all place names including the word “women.” For 
example, “women’s garden” has been renamed “spring garden”. 

22. Ban on women appearing on the balconies of their apartments 
or houses. 

23. Compulsory painting of all windows, so women can not be seen 
from outside their homes. 

24. Ban on male tailors taking women’s measurements or sewing 
women’s clothes. 

25. Ban on female public baths. 
26. Ban on males and females travelling on the same bus. Public bus-

es have now been designated “males only” (or “females only”). 
27. Ban on flared (wide) pant-legs, even under a burqa. 
28. Ban on the photographing or filming of women. 
29. Ban on women’s pictures printed in newspapers and books, or 

hung on the walls of houses and shops (12).

Islam and Turkey
Turkey, as a secular country, is the successor of an Islamic culture that was 
ruled by Islamic law known as Sharia. Turkey, which was never a colo-
nized country, first faced the tenets of modernity in the late nineteenth 
century. The first ideas of modernity among the Ottoman elites paid at-
tention to the techniques used by Western countries. The modernization 
projects concerned reforms in the military. But the notion of becoming 
modern exceeded military interventions and spread to other aspects of 
society as well. It is important to present the modernity project of Turkey 
to understand the social structure in which women became active partici-
pants in society. Without an understanding of Turkey’s modernity project, 
Kemalism, and feminist discourses, it is hardly possible to understand Is-
lamist movements and the status of women today(4).
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The secularization of Turkey started in the society during the last 
years of Ottoman Empire and it was the most prominent and most con-
troversial feature of Atatürk’s reforms. Under his leadership, the caliphate 
– office of the successors to Muhammad, the supreme politico-religious 
office of Islam, and symbol of the sultan’s claim to world leadership of all 
Muslims – was abolished. The secular power of the religious authorities 
and functionaries was reduced and eventually eliminated. The religious 
foundations were nationalized, and religious education was restricted and 
for a time prohibited. The influential and popular mystical orders of the 
dervish brotherhoods (tarika) also were suppressed.

In a 1923 speech made by Atatürk, marked the beginning of Atatürk’s 
active campaign in favor of women. He said, “A society, a nation consists 
of two sorts of people: men and women. How is it possible, to elevate one 
part of society while neglecting the other half, and expect the whole to 
progress? How is it possible for one half of society to soar to the heavens 
while the other remains chained to the very earth?” 

This empowerment for women, created a large number of women 
“penetrating” workplaces, from factories, schools, medical institutions, 
social centers, banks to commercial enterprises and university faculties. 
Turkish women were granted the privilege of voting and the eligibility for 
municipal elections in 1934; a great triumph for Turkish women, in com-
parison to their foreign sisters. French women were not allowed to vote 
until 1947, and Swiss women did not obtain this right until 1971. 

Women in Turkey make up a larger proportion of lawyers and doc-
tors than they do in the USA. However, in Turkey only a 4% increase oc-
curred with women in parliament. In USA it is 12.5%, 42.7% in Sweden 
and 14.2% in Mexico. Despite that, Turkey was added to the small list of 
nations who elected female prime ministers. 

Today polygamy is forbidden in Turkey and Tunisia. In Turkey a man 
can only marry a woman in the register office and the civil code is a copy 
of the Swiss code which was implemented by Ataturk the Founder of the 
Turkish Republic. Still in Turkey, in a religious ceremony in a mosque a 
man can marry more than a woman.

Although Turkey was secularized at the official level, religion re-
mained a strong force at the popular level. After 1950 some political lead-
ers tried to benefit from popular attachment to religion by espousing sup-
port for programs and policies that appealed to the religiously inclined. 
Such efforts were opposed by most of the political elite, who believed that 
secularism was an essential principle of Kemalism (4,13). 



332 Proceedings of the ECPD 
International Conference

Muslim Surveys
In the 44-nation survey of the Pew Global Attitudes Project, 14 coun-
tries where Muslims are either the overwhelming majority or prominent 
minorities were asked a series of questions pertaining specifically to the 
role of Islam and governance. In smaller, subsequent surveys, additional 
populations were surveyed. Those populations noted as “predominantly 
Muslim” are Pakistan, Turkey, Jordan, Lebanon, Indonesia, Bangladesh, 
Mali, Senegal and Uzbekistan. Smaller surveys incorporated the Palestini-
an Authority, Morocco, and Kuwait. Muslims surveyed in countries where 
they are a minority of their country’s population are Ghana, Ivory Coast, 
Nigeria, Tanzania and Uganda. In three cases where there are Muslim mi-
norities − Ivory Coast, Ghana and Uganda − gender breakouts are not 
reported due to a small sample size (14).

Recommendations 
Women have different challenges in into Islamic countries. But the real 
reasons are different in the world. Societies are facing a number of prob-
lems on national and international levels. Problems can be divide two cat-
agories; the first includes such problems as starvation, poverty, inequality, 
violence and terror, racial and religious discrimination and a lack of edu-
cation. The second includes problems as a lack of dialogue and tolerance 
towards differences, as well as negligence of moral and religious values.

These problems concern the whole humanity on a global scale. Eve-
rybody (politicians, intellectuals, and scholars) needs to have a common 
approach in order to address and overcome such problems, not with words 
but with actions. These efforts must start in families and schools. In order 
to learn cultures, dialogue and tolerance “Peace Education” is important. 
Peace education can be placed in primary and secondary education. The 
general aims about “Peace Education” can be summarised as follows:

To make pupils become familiar with religious and ethical values in 
order to improve their points of view on faith, morality, and the life con-
cepts of other people.

To make a contribution to personal growth which enables pupils to 
ask themselves, why, for which purpose, for whom, and in what kind of 
a world the religious and ethical knowledge can be used, in this context, 
rediscovering the peace giving power of religion.

To promote the development of emotional intelligence through tol-
erance, love, respect, justice, care, truth, cooperation, and empathy based 
learning experience (15).
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Conclusion
According to Islam, men and women are equal and complete each other. 
There is no difference between men and women ontologically and in shar-
ing religious responsibility. They both share religious responsibility in legal 
matters, and both have basic rights and freedoms. However, the social and 
cultural milieu, and especially the patriarchal family structure in which 
Islam flourished, were the dominant factors in determining the position 
of women. This situation is the main reason for various understandings or 
practices concerning women in Islamic societies. Peace education is the 
solution of learning life concepts, religions and tolerance of the humanity 
on a global scale.

REFERENCES

Altindal, Aytunc. 2004. Turkiye’de Kadin. Istanbul: Alfa Yayinlari.

Bilgin, Beyza. 2005. Islam’da Kadini Rolu; Turkiye’de Kadin. Ankara: Sinemis Yayin-
lari.

Ahmed, Leila. 1992. Women and Gender in Islam; Historical roots of a modern De-
bate. New Heaven & London: Yale University Press.

Gurpinar,A.G.2006. Women In the Twentieth Century: Modernity, Feminism, and 
Islam In Turkey. ProQuest Information and Learning Company. USA

www.submission.org/women

http://debate.domini.org/newton/women.html

Roald, Anne. S. 2001. Women in Islam; The Western Experience. London & New 
York: Routledge.

www.diyanet.gov.tr

http://wordnet.princeton.edu/perl/webwn?s=hijab

www.islamcan.com/dictionary/cgi-bin/csvread.pl

Hatem, Mervat. 1993. “Toward a Critique of Modernization; Narrative in Middle 
East Women Studies” Arab Studies Quarterly 15(2):117-122.

http://www.rawa.org/rules.html

http://www.theturkishtimes.com

http://pewglobal.org/reports

Bardakoglu, A. 2006. Religion and Society: New Perspectives from Turkey. Publica-
tions of Predsidency of Religious Affairs. Ankara.



334 Proceedings of the ECPD 
International Conference



335Interconfessional Tolerance

Mr. Chairman,  
Your Excellencies,

It is indeed a great pleasure and an honour for me to attend this confer-
ence for the second time and to listen to so many distinguished speakers 
with different perspectives on reconciliation.

Having been involved in international development, educational and 
human rights activities for well over two decades, I concede that one can 
ask the legitimate question of the usefulness of such gatherings and their 
relevance to the enormous task of accomplishing Human Security and 
Reconciliation in the Balkans − the stated aim of our conference in Bel-
grade.

The simple answer to this question is yes, provided certain condi-
tions are fulfilled. If through our gathering we can exchange our views 
and experiences, discover and elaborate on universal principles which 
govern our lives and finally agree on common objectives and decide to act 
with a unity of vision, thought and purpose, then certainly not only we 
will have achieved the stated objectives of this gathering but also fulfilled 
our moral and spiritual responsibility and solidarity towards our brothers 
and sisters in the Balkans.

The challenges of ethnic, religious, racial, social, economic, gender 
and class intolerance are not new. They absorb the vital energies of entire 
societies and nations and prevent them from reaching their full poten-
tial.

I would like to contribute to the discussion by sharing with you the 
essence of what I have witnessed throughout my academic and profes-
sional life as well as family and citizen experience on processes and ap-
proaches which have been able to fundamentally change the behaviour of 
entire populations in a deliberate, voluntary and peaceful manner.

The first illustration comes from my Ph.D. thesis which was centred 
on one such a deep individual behavioural transformation with funda-
mental social and economic consequences.

Christine SAMANDARI-HAKIM
Communauté Internationale Baha’ie, Paris, France

Education for Peace – a Global 
Approach to Local Challenges
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The starting point of this journey was the recognition of some funda-
mental principles such as:

 – The recognition that all human beings belong to the same family, 
Humankind;

 – That human beings have both a material as well as a spiritual real-
ity;

 – That knowledge is the source of all progress;
 – And finally, that science and religion should walk side by side and 

complement each other.
The earnest adoption and assimilation of these principles, communi-

cated and transmitted through religious leaders, family, educational insti-
tutions but first and foremost through the life example of those who have 
recognized their veracity and true meaning can bring about significant 
and vital change in societies in different parts of the world.

Indeed, I closely studied over a period of time (between 1974 and 
1975) several villages in a remote geographic area of Iran where a mixed 
population of majority Muslims and minority Bahá’ís lived (Bahá’ís are 
followers of the Bahá’í faith, born over a century ago).

The ethnic background and socio-economic composition of both 
communities was identical, the only distinguishing factor being the vol-
untary adoption of a set of values and beliefs along the lines described 
above. The statistically significant differences between the two communi-
ties, built over a period of several generations were startling.

In contrast to the majority of the population of these villages – that 
confronted ancestral customs such as inequality of men and women, ex-
tremes of wealth and poverty, local centeredness, fanaticism etc. – there 
was a distinct social and behavioural transformation within the Bahá’í 
Community: women were full members of the community, girls attended 
school, as classmates to their brothers, there was a more equitable distri-
bution of wealth, villagers belonging to this religious minority were open, 
outward-looking and tolerant.

Over the years, I had the opportunity to witness comparable trans-
formations in other parts of the world.

In India, for instance, the distinction of individuals belonging to dif-
ferent casts have gradually disappeared and are almost abolished over the 
lapse of several decades within the Bahá’í community.

In North America, the difference between races, still the source of 
many social and economic strife and inequalities in some ranks of the 
society, is no longer an issue for the American Bahá’ís.
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In summary, though not necessarily spectacular on the onset, it can 
be empirically demonstrated that universal principles put in action locally 
and individually, if they are generally acknowledged and adopted by reli-
gious and civil leaders, proclaimed and practiced by schools, parents and 
families, can bring about significant and vital change in modern societies 
without recourse to coercive methods. 

The second illustration, very briefly, comes from my personal fam-
ily experience. My grandfather, a Frenchman died during the First World 
War as many other men of his generation in an environment of hatred 
between Germany and France. The generation of my mother and many 
of her fellow citizens as well, however, became the supporters of a dream, 
which envisioned that peoples can be diverse and still united. This dream, 
envisioned by Paul-Henri Spaak and Jean Monet, proclaimed that never 
again should Europe be a prey to such devastation and encouraged the 
continent and its citizens to embark upon the great project of European 
Unity, where the enemies of yesterday had to become the allies of today.

Today perhaps more than at any other time in history, great and in-
calculable possibilities have opened before us. One such promise is that of 
a world community, a global awakening prefigured by the great poet W.B. 
Yeats who said:

“When we act from the personal we tend to bind our consciousness 
down as to a fiery centre. When, on the other hand, we allow our imagina-
tion to expand away from this egoistic mood, we become vehicles for the 
universal light and merge in the universal mood.”.
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Honourable Ladies and Gentlemen,

1. General Concept
At the outset, I would like to welcome you and wish you successful work 
at our first session as well as the sessions that will follow.

We have gathered here today in this beautiful and historic city of San 
Stefan on a histories day when Montenegro has just recovered independ-
ence after nearly a century. Let me congratulate the leadership and the 
people of Montenegro on independence and wish them success in build-
ing a democratic, multiethnic and multi-religious civil society.

It is precisely because of the independence of Montenegro in a peace-
ful way that our meeting today and the Conference in October will as-
sume much more significance and momentum. If the problem of Kosovo 
will be solved also peacefully by the agreement of all parties, this may 
well change the general current of situation in the Western Balkans, and I 
sincerely hope that it will come in not too distant future.

The peoples in the Western Balkans, who have gone through fratri-
cidal conflicts and wars in the post Cold War Europe for so long, may at 
last have come to the realization that peace is better than war, and that 
they want to take up seriously the task of post conflict state building and 
reconstruction and also to look for the ways and fields of cooperation 
among the states and entities in the region. This may usher in a totally dif-
ferent atmosphere and political climate in this long troubled region. And 
if that is really going to be the case, the task of the Conference in October 
would be to encourage such a new trend in the history of the Balkans, 
by identifying where lays problems and dangers that might put break on 
such development and discuss the ways and means for the consolidation 
of such new trends.

In that case, the task of this session of the Permanent International 
Study Group will be to discuss and determine under which general con-
cept and the agenda, the Conference should be held.

H.E. Prof. Takehiro TOGO, Ph.D.
President of the Study Group and President of the ECPD Academic Council

Opening Address
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In order to do this, we should first of all discuss seriously how we 
should view the present situation. Is it premature to conclude that a 
change for the better in the political climate in the Region has taken place, 
because there are still many problems left unsolved, the Kosovo problem 
being only one of them. The solution to that problem is still not a forgone 
conclusion yet, and Bosnia and Herzegovina may, yet pose serious chal-
lenges and far from having been normalized, and the departure of foreign 
contingents may well cause to revert to the conflict situation, one may 
want to argue. But I want to argue that, even if it is not firmly established, 
if we can discern even an embryo of optimism, we should nurture it and 
let it sway the minds of the people in the region by our persistent efforts.

The last year’s Symposium on National and Inter-ethnic Reconcilia-
tion and Religious Tolerance by ECPD was generally regarded as a great 
success and widely taken up by electronic media and press media in Bos-
nia and Herzegovina, Serbia and Montenegro, Slovenia and in some Bal-
kan Countries, and the Voice of America also prepared two presentations. 
I would like to commend the efforts of ECPD and of all renowned states-
men, diplomats and scholars who participated from the wide areas of the 
world, I would like also to express appreciation for the Governments of 
Serbia and Montenegro and Japan, as well as to our sponsors from Japan, 
the Japan Foundation and FEC.

The final document of the Symposium, summing-up the discussions 
and the papers presented, clearly stated that the problems concerning in-
ter-ethnic and inter-religious relations in the entire Balkan region are very 
serious, that it is necessary to consider numerous factors in order to solve 
them, and made the relevant recommendation for the European Center 
for Peace and Development to implement organizational and other meas-
ures that will contribute to the promotion of inter-ethnic and inter-reli-
gious relations, and, thus, avert the danger of new conflicts in the Balkans. 
It also emphasized that the end of the Symposium marked the beginning 
of the future ECPD activities.

On such recommendations, the ECPD formed the International Per-
manent Study Group and continued its work on organizing the Interna-
tional Conference in Inter-ethnic Reconciliation and Religious Tolerance 
in the Balkans.

Armed conflicts, which accompanied the disintegration of the former 
Yugoslavia, inflicted heavy human and material losses on all ethnic and re-
ligious groups and communities and worsened their mutual relations still 
further. In recent times, one could observe some step forward with assistance 
of EU, UN and international community. And as I mentioned earlier, separa-
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tion of Montenegro from the Union of Serbia and Montenegro was achieved 
peaceful and direct talks between the representatives of Serbian authorities 
and its southern provinces − Kosovo and Metohija have started and there is 
also a possibility that the status of Kosovo will be settled soon. The Balkan 
countries are slowly but surely converging towards the European Union and 
other Euro-Atlantic integration processes, and prophetical and economic co-
operation among the Balkan countries is being promoted and expanded.

But it is also a fact that in some parts of the Balkan areas, peace is 
kept thanks to the presence of the international contingents and under the 
pressure of international community. There still lurks the latent danger of 
new form of violence and arms conflict. The legacy of history is hanging 
still heavily on the Balkan areas, underdevelopment. high rate of unem-
ployment, market instability, corruption and crime and grater national 
ambition still lurks like phantom in some quarters of the region. Ail these 
are posing serious threat to peace and economic and social prosperity of 
the entire Balkan region.

The ECPD project in question, in which our Permanent International 
Study Group is involved, has been designed to contribute to the solution 
of the complicated inter-ethnic and religious problems, as well as to the 
promotion of peace and stability of the Balkan region.

2. Concept to be applied
Now, we shall discuss and determine under what concept and agenda the 
Conference should be held.

When we deliberate on this subject, I would like to refer to the con-
cept of “Human Security” which has been developed by the UN in con-
junction with the Millennium Summit to deal with the challenges of the 
post Cold War situations in the world. UN Secretary-General Kofi Annan 
called upon world community to advance twin goals of “freedom from 
want” and “freedom from fear”. Wide spread and pervasive insecurities 
stemming from adversities such as conflict, poverty, infectious diseases, 
and human right violations threaten survival and dignity of millions of 
people today. This is in order to face these challenges that the Secretary-
General made such appeal and as a contribution to this effort, the Com-
mission on Human Security eas established with the initiative of the Gov-
ernment of Japan. It is Co-chaired by Sadako Ogata, former UN High 
Commissioner for Refugees, and Amrtya Sen, Nobel Laureate and Master 
of Trinity College, Cambridge. The Commission issued the final report 
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in 2003, covering many aspects of human security, and in particular, the 
project on conflict focused on individuals and communities facing ex-
treme situations like displacement, discrimination and persecution. It ad-
dressed the special security needs of people and protection of victims, 
refugees and internally displaced people. It also addressed the interrela-
tions between insecurity and the need to secure that development activi-
ties proceed alongside conflict resolutions.

Ail these themes are quite relevant to the present day situation in the 
Western Balkans. It may be useful to conduct our Conference as the ap-
plication of this effort to the Western Balkan Region. And ECPD being a 
UN institution, it may be useful to be associated with such similar efforts 
of a UN Commission.

I have made s preliminary consultation with Mr. Keiichi, participant 
from JICA in our last year’s Symposium JICA, if JICA can postponing 
opening ceremony of their office in Belgrade to be opened in September, 
so that Mrs. Sadako Ogata, the President of JICA can come for the open-
ing and at the same time address our Conference as a guest of honour. 

If this concept is agreeable with you, we can work out our agenda for 
the Conference accordingly. In any case, ECPD’s role would be to iden-
tify the problems and tasks, and to produce overall scheme that might 
be needed to appeal to governments and public that we have reached a 
critical turning point, in the history of the Western Balkans, and through 
cooperation, we might be able to achieve a break through in the vicious 
circles of distrust and disintegration.

There are so many things we can do, through many different chan-
nels. We need to approach governments for the implementation of many 
themes, or even conferences with the participation of the regional as well 
as outside governments, for instance for the development and rehabilita-
tion of the region. There may be themes that could be realized through 
private channels, such as academic, cultural and religions institutions or 
international organizations in these areas.

We in our meeting should work out a long term agenda for us to tackle 
for some years continuously. Maybe, compilation of accurate record of the 
conflicts in the Balkan regions and also the world may help our work in the 
coming years. Any thought and suggestions are quite welcome.

Last, but not the least, I would like to express my deep appreciation 
for the Government of Montenegro, the Tokyo Club in Japan and Madame 
Cristine Samandari Hakim, president of International Community of Baha’ai, 
France, for their generous contribution which made our meeting possible.

Thank you for your attention.
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The single most important task to be completed at this meeting will pre-
sumably be to define clearly what the long-term strategic objectives of the 
group should be. These discussions will need to focus especially on four 
aspects:

 – Outcomes – the desired results of the work conducted
 – Scope – the geographical and academic boundaries
 – Scale – how many people and/or organisations involved
 – Time − the periods over which work will be done

A useful way to organise the discussion would be to attempt a struc-
tured process of debate and decision-making. This could start with agree-
ing the broad characteristics of the context that has given rise to the exist-
ence of the Study Group, the generation of ideas amongst group members 
for further discussion, synthesis of some of the best ideas into the outline 
of a plan, and then a series of targets for implementing further work and 
following stages in the work of the Study Group. These stages in the struc-
tured process broadly break down, therefore, as follows:

 – Agreement on context
 – Generation of ideas
 – Synthesis and refinement
 – Outline overall plan
 – Implementation targets

I set out below a few preliminary thoughts about all of the headings 
I have so far mentioned. These are simply a few of my own ideas, offered 
as a basis for starting discussion.

Proposed outcomes
These must be linked to the broad aims of ECPD, and ultimately to those 
of the United Nations, with which it is affiliated. As I understand them, 
the constitutive documents of ECPD state that it should: “organise and 
conduct appropriate postgraduate studies and research, including the dis-
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semination of knowledge, which contribute to the promotion of peace, de-
velopment and international cooperation.” The Study Group should there-
fore define and plan a programme of activities that identifies the kinds of 
knowledge that are most relevant to the overall aims, that conducts the 
necessary research, discussion and debate to produce the knowledge and 
then effectively disseminates it. I would suggest that in this context ECPD 
could usefully consider the potential of what is known in contemporary 
academic discourse as “knowledge exchange”. This involves a close and 
fruitful interaction between academic institutions and other key spheres, 
such as government, business, and the professions. Research can be led 
and guided by “real world” problems, carried out with the rigour of aca-
demic discipline, and can then underpin policy-making. ECPD, in my 
view, would be especially well placed to carry out this kind of knowledge 
exchange because it fits well with its strategic purposes, with its remark-
able network of friends and collaborators, and to some extent with its cur-
rent modus operandi. In this regard it should possibly pay special attention 
to the modes of dissemination of the knowledge created.

Scope: geographical and academic boundaries
There is clearly room for much debate about this. In its public documents 
ECPD has referred to a special focus on the Western Balkan region. This 
is neither surprising nor inappropriate in an organisation based in Bel-
grade and founded under agreements made by the former Yugoslavia. I 
understand well that ECPD has always stood for the broadest interna-
tional ideals and connections. 

I suggest, however, that ECPD might again perhaps broaden some-
what the practical boundaries of its activities to encompass the whole of 
South Eastern Europe, with a special emphasis on its links with the rest 
of Europe. With the end (we hope) of war in the region, and with the 
prospect of a settlement of the Kosovo question, the live issues of pub-
lic debate are likely to be on a wider scale. National reconciliation and 
religious tolerance in the Balkans are likely to be furthered by involving 
neighbouring state and peoples that might have claims as “stakeholders”. 
The European Union is an obvious candidate for such linkage, but Turkey, 
Russia, Ukraine, Austria, Italy and Hungary, as well as other states and 
groups might also be relevant. 

As for academic boundaries, I suggest that it would be fruitful to be 
inventive in our approach, since some modern problems, such as internet 
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crime or environmental degradation, challenge the traditional limits of the 
academic disciplines. While respecting the analytical strength of accepted 
academic approaches, we should be prepared to bring together people with 
very different backgrounds in our pursuit of creative knowledge exchange. 
Again, ECPD has already been doing this, and has access to relevant exper-
tise not only in the social sciences, but also in Medicine, Law and Business 
Studies, among other academic areas. The academic boundaries should be 
defined by the nature of the problems and issues we wish to address. We 
may need to broaden the field of academic disciplines involved.

Scale – how many people or organisations
ECPD has already in the past brought together many distinguished, knowl-
edgeable and influential people. The Study Group meeting in June 2006 
will no doubt be no exception to this practice. I have just few a thoughts 
about extending slightly the range of people involved.

Strategic links
I believe that ECPD may have the opportunity to pursue several strate-
gic links with institutions elsewhere in Europe, and the opportunities af-
forded by these links should be exploited for the benefit of the work of the 
Study Group.

Business
I believe that ECPD, through the work of the Study Group, should at-
tempt to engage more actively with local and international businesses. 
They have many problems in respect of which research might be able to 
provide some answers, they are a potential source of funds, and their lead-
ers may have valuable insights to offer the Study Group. As the economies 
of the former Communist states become more market-orientated, and as 
a powerful non-government business sector comes into existence, so busi-
ness becomes more important in relative terms. ECPD should ensure that 
it takes account of this.

Generations
I would suggest that serious consideration should be given to ways of in-
volving younger generations in the work of researching and disseminating 
knowledge. It may be possible to establish projects, under the guidance of 
the Study Group, in which students or former students of ECPD courses 
participate.
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Time
I gather that it is suggested that the Study Group should make plans for 
activities over a time period up to the year 2010. It may be helpful to have 
a rolling programme, so that at any given time there are five years’ worth 
of activities planned. This will allow for both long term planning and for 
some flexibility to make adjustments as circumstances change. At the end 
of the first meeting it would be useful to have at least an outline of the 
timelines expected for various elements in the overall programme. These 
can be expressed in diagrammatic form if necessary. Projects may be of 
different lengths, and may run concurrently. 

Proposed outputs
These should be designed to optimise the primary objective of sharing 
valuable knowledge. They should also, however, serve to enhance the rep-
utation of ECPD among key stakeholders, who would be likely to include 
academics, government officials and diplomats, financial institutions, 
members of the press and other media, professionals such as lawyers ac-
countants and architects, and business executives and directors. The me-
dia likely to be used should, of course, include traditional publications 
such as books and academic journals, but should also include electronic 
and internet-based media such as websites of various kinds. It might be 
worth experimenting with virtual conferences or web-based discussion to 
further the work of ECPD.

We need in each case to be clear about the audiences we are attempt-
ing to address, and especially the balance between academic enquiry and 
policy-making.

Perhaps we should discuss trying to establish a Balkan equivalent of 
Davos.

Some initial suggestions for other areas of 
investigation

Sustainability in the Kosovo economy
Protection of the rights of minorities
Inter-faith dialogue in areas of recent conflict
Regional cooperation in transport, energy, and conservation
Re-defining statehood in the Balkan states
The notion of European Citizenship
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Preparing for EU membership
Economic and political analysis of corruption
The Montenegrin example
New modes of corporate governance
Economic integration in various spheres: trade, finance, energy, tour-

ism, water
I could suggest many others, but this list is at least an indication of 

some possible ideas. 

Resources
A key element in any implementation plan resulting from our discussions 
must be the identification of the financial and human resources required 
for the expected outputs with a realistic appraisal of the sourcing of them. 
Each project should, at some point, be properly budgeted, and should be 
designed to maximise the likelihood of external funding from charitable, 
government, or international bodies.
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1. Aims:
1.1.  Better understanding the core problems.
1.2.  Further developing comparative studies. New academic publica-

tions.
1.3.  Informing the public and the experts community in the Balkans 

and in other regions. Influencing decision-makers through rele-
vant intellectual work. Creating an efficient and influential public 
forum for the discussion of current problems, trends and finding 
possible ways out. 

1.4.  Providing for the students research related to regional and lo-
cal topical issues. (And involving students in general ECPD re-
search).

1.5.  Assisting in course development. (In cooperation with other uni-
versities).

1.6.  Expanding ECPD activities, structures etc. 

2. “Target groups”:
 – experts and decision-makers; academic community;
 – general public;
 – students;
 – most troubled regions opinion-leaders and general public.

3. Structure
3.1.  The “core” International Study Group on Reconciliation in the 

Balkans.
3.2.  Topic teams (including some ECPD students researching under 

the guidance of ECPD Faculty Member).
3.3.  Sub-regional or/and local team (on several topics related to a 

particular country, region or local community).

Valentin YAKUSHIK
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3.4.  Forums for exchange of experience, knowledge and skills:
(a)  for presenting results of the research;
(b)  for exchanging experience with the relevant groups working 

as to other regions (e.g. Caucasus, Africa, Asia – Pacific etc.) 
etc.

3.5.  Fund-raising and strategic communication project team.

4. Tentative list of topics:
1) Divided nations (e.g. comparing Serbs with the Germany before 

unification; with Arabs, with Albanians etc.).
2) Historic examples of a successful (thought difficult) post-imperi-

al development within much shorter national borders (e.g. com-
paring “imperial” and post-imperial Yugoslavia with Austria and 
Japan).

3) Contemporary irredentism (values, problems and competing ap-
proaches within the international community (e.g. comparing 
Serbs, Albanians, Moldova, Caucasus).

4) New independent states (especially Montenegro) and the unrec-
ognised “states”. Is there a place for “double standards” (compar-
ing Kosovo & Metohia with Cyprus, Bosnia, ex-Soviet republics 
etc.).

5) Can Bosnian (and Cypriot) approaches for the de-limitation of 
“ethnic regions” be applied to Kosovo? Or to Macedonia?

6) How can small nations survive. What are the confronting pos-
sible trajectories for Montenegro?

7) Are problems of tribalism topical for the Balkans? (Comparing 
with Africa, Pacific etc.).

8) Official language politics. Bilingualism, trilingualism. (NB: Mac-
edonia, what is the future for Montenegro in this area? Other 
countries.) Making a new language (Bosnian case)?

9) Will the Balkan Cultural Commonwealth exist?
10) EU and other areas of regionalisation in the world. Experience 

relevant to the Balkans.
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1. Problem Statement
The Balkan geopolitical knot has been burdened for centuries by numer-
ous national, ethnic, religious and other conflicts, rebellions and wars with 
very serious consequences. The Balkan region was the scene of two world 
wars. The First World War started in the Balkans, while the calm after 
the Second World War was shattered by a series of inter-ethnic conflicts 
and wars interrupted by a series of inter-national conflicts and wars with 
grave consequences and a tendency towards their continuation in the 21st 
century and spread to other countries.

There were also the periods of peace, but the periods of stable peace, 
from the time of antiquity to the present day, were very short. Peace in the 
Balkans was most often restored under the pressure of the foreign pow-
ers and conquerors, to the detriment of one of the conflicting parties. For 
understandable reasons, such peace did not last long, since the injured 
party in the previous war tried to redress injustice by starting a new war 
as soon as certain conditions were created and the balance of power in the 
international community and the region was changed. 

The frequent conflicts in the Balkans were not only the result of the 
accumulated problems within or between different national and religious 
groups which live there. Intolerance has existed and it still does, but it was 
very often stirred up from the outside – by others and especially by the 
leading countries in the international community and the region in the 
pursuit of their own political, economic and other interests. 

The Balkan peoples belong to numerous national and religious 
groups. The dominant religions are Orthodox, Catholic and Muslim, There 
are also numerous religious sects and institutions. According to their au-
thentic principles, they all advocate peace and tolerance, but their practi-
cal influence on the events is very small. Instead of being the factor of 
unity and rapprochement, religion and the religious feelings of individuals 
and groups are abused for political ends, most frequently in the pursuit 

Momčilo SAKAN, Ph.D. 
Todor Mirković, Ph.D.
The ECPD Special Advisors

Defining the Project’s Programme of 
Work on the Project



355First ECPD International Permanent Study Group Session

of separatist, nationalist and global aims, as well as for enhancing differ-
ences among the Balkan peoples. Instead of being used for reconciliation, 
religious feelings were very often used so as to stir up a conflict and war. 

During the past two decades, the conflicts and wars in the Balkans, 
especially in the territory of the former Yugoslavia, caused many addition-
al problems and had far-reaching consequences. Twenty years ago, there 
were six independent states in the Balkans, which were relatively political-
ly and economically stable. They functioned under conditions of relatively 
stable peace and had good mutual relations. However, dynamic geopo-
litical changes in Central and Eastern Europe also had a strong influence 
on the entire Balkan region. Almost all Balkan countries were faced with 
abrupt changes in their socio-political systems. The accumulated internal 
contradictions in the former Yugoslavia ended in an ethnic and religious 
war. Instead of one independent and economically stable state, there ap-
peared six states, which were faced with numerous economic, ethnic, so-
cial and other problems. 

War and poverty affected all groups of people, especially those from 
ethnically mixed marriages and families, refugees, pensioners, young cou-
ples, the handicapped, as well as a large group of unemployed people. 
Many refugees still live outside their homes, in improvised and uncom-
fortable accommodation facilities, at the edge of human existence and 
dignity and without hope that they will return to their hearths. If one 
adds psychological problems and traumas, as well as the pain caused by 
lost lives, wounded and disappeared family members to all this, then the 
conclusion about the moral crisis and apathy of many people in this re-
gion simply imposes itself.

Historical legacy and numerous outstanding problems, caused by the 
formation of new states, still pose a great obstacle to the restoration of 
peace, tolerance and economic cooperation. Instead of the mentioned six 
states, there are eleven new states in the Balkans, showing a tendency to-
wards the further fragmentation of that compact geopolitical region. Of 
the mentioned six new states in the territory of the former Yugoslavia, 
only two of them, Macedonia and Montenegro, separated from it by non-
violent means. In contrast to Montenegro, Macedonia avoided war in this 
process, but was faced with it from within, between the Macedonians and 
members of the Albanian national minority. Serbia did not separate from 
anyone, but it did not avoid war. Apart from internal conflicts in Kos-
ovo and Metohija, Serbia was the victim of the military campaign of the 
17 most advanced countries of America and Western Europe. The estab-
lishment of Slovenia as an independent state and, in particular, the inde-
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pendence of Croatia and Bosnia and Herzegovina with two entities were 
accompanied by fierce inter-ethnic wars, with numerous consequences 
and outstanding problems. In general, the processes in the Balkans took 
the opposite direction from the global and European trends towards glo-
balization. Instead of the consolidation of states and orientation towards 
regional processes, associations and organizations in the Balkans, the ter-
ritory disintegrated in a geopolitical, cultural and other sense. Instead of 
free mobility of people, goods and capital, there is now a great number 
of the new, unsettled borders, border crossings and outlets, which pose a 
great obstacle to legal transit and the entire economic integration process. 
On the other hand, such a situation proved to be very suitable for traffick-
ing in humans, drugs and weapons, as well as for international terrorism. 

The basic characteristic of almost all Balkan countries, especially the 
newly established ones, is the low level of economic development and in-
sufficient integration into international and regional agencies and organi-
zations. Among those countries, only Slovenia and Greece have per capita 
income which is over 10,000 euros. In all other countries it is between 
1,250 and 7,000 euros. In addition, only two of them are members of the 
European Union, five are NATO members, three are members of the Part-
nership for Peace and three are not members of any of the mentioned 
institutions. 

In addition to political, economic, cultural and other differences, 
low level of economic development and slow processes of democratiza-
tion and integration into international organizations and associations, the 
Balkan countries are faced with numerous inter-national, inter-ethnic and 
inter-state problems which, if they are not resolved, threaten to become 
the causes of conflicts and wars. The major problems arise from the dif-
ferences in defining the borders and names of the states, differences with 
respect to the national and ethnic minorities, endangerment of human 
rights and liberties, return of refugees, constitutional solutions, attitude 
towards the Hague International War Crimes Tribunal, certain legal ac-
tions and the like. 

Consequently, reconciliation in the Balkans is a very complex, multi-
disciplinary, multidimensional and stratified problem. However, it is also 
a very important one. It is comprised of numerous factors, from a philo-
sophical approach, through sociological problems and historical legacy, 
to practical procedures for crisis management and peace preservation. As 
for their origin, these factors can be found in the family, school, work-
ing environment, socio-political organizations and communities. They 
also cover numerous spheres of activity: educational, economic, political, 
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religious, cultural and other. However, the most relevant factors for this 
project are those relating to inter-national reconciliation, economic devel-
opment, religion, education, media, culture and sport. 

Considering all this, the European Center for Peace and Develop-
ment – in addition to its long-standing efforts and activities geared to 
the establishment and preservation of peace and development in the serv-
ice of peace – decided to intensify its work on the project: Inter-national 
Reconciliation and Religious Tolerance in the Balkans. This is a long-term 
project, with the concretization of the activities during the next five years. 
The project should provide an answer to the basic question: “How to 
achieve national reconciliation and religious tolerance in the Balkans?” 
Or, to be more specific, “how to establish, preserve and promote stable 
peace in the Balkans?” 

2. The Subject of Research
The subject of research is at the level of the project title “National Recon-
ciliation and Religious Tolerance in the Balkans”. 

There is plenty of knowledge about the subject of research, which is 
related to the problems and potentials for establishing, preserving and ad-
vancing peace in the Balkans. It is well known that the Balkan region was 
burdened by wars for centuries and that today, after the wars in the last 
decade of the 20th century, there is still intolerance among social groups, 
national minorities and peoples. However, it is also known that there were 
periods of peace from which it is possible to derive invaluable experiences 
in favour of peace and tolerance. The Balkan region, as a European sub-
region, is a fountainhead of specific rules, paradigms and norms of toler-
ance and joint life of ethnic groups, religions and peoples. Consequently, 
from a geographical, economic and cultural viewpoint, it is a compact re-
gion in which these peoples lived, cooperated and exchanged material and 
cultural goods. In the Balkans there are also unbreakable family, cultural, 
sports and other ties, not to mention mixed marriages, especially in the 
states which constituted the former Yugoslavia. In the Balkans there are 
some language barriers between certain states, but there are also the states 
with an identical or similar language. In the Balkans, like in other parts of 
the world, the broadest sections of the population are clearly committed 
to peace and tolerance. 

The Balkans also have a deep-rooted tradition and the traces of the 
centuries-long, temporally and spatially adjusted, mutual relations. In the 
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whirlpools of life, burdened by cyclical destruction, the Balkan peoples 
developed the authentic and potentially universal bastions of mutual co-
operation, harmony, as well as a cultural and spiritual synthesis despite 
overall complexity, in the name of peace and survival under conditions of 
wars and misfortunes. 

This statement, supported by the facts, speaks unambiguously in fa-
vour of the view that peace and tolerance in the Balkans, as well as the 
economic prosperity of that European subregion are not only possible, but 
that they are also necessary. To that end, it is necessary to establish a strong 
link with the “fountain” of life and offer resistance to permanent and ag-
gressive, open and hidden attacks by powerful forces and assailants from 
the outside. It is also necessary to abandon the incorrect, risky, unfair, pro-
vocative and disturbing view of the Balkan region as a source of conflict, a 
powder keg, or the door to exotics and savagery, which can only be helped 
by “the spread of Western culture”. Consequently, there is a very strong 
basis or the establishment and advancement of peace in the Balkans. 

However, it is not known in what way and to what extent it is pos-
sible to return the Balkan region to its ancient tradition; upgrade the cur-
rent state of peace and tolerance in the Balkans; foster economic devel-
opment, that is, make an economic boom like the Asian Rim countries, 
as well as achieve the aims of this research in general. Therefore, project 
implementation anticipates a complex scientific and practical approach 
and intellectual efforts of an international group, coupled with a combina-
tion of scientific meetings (conferences, round tables and symposia) over 
a long term. In addition, project implementation requires the active role 
of numerous other participants, especially those representatives of the 
governments and institutions in the Balkans, Europe and international 
organizations, who can have a decisive influence on the implementation 
and advancement of peace.

3. The Aims of Research 
The basic aim of the project “Inter-national Reconciliation and Religious 
Tolerance in the Balkans” are to contribute to national reconciliation and 
religious tolerance and, thus, the prevention of new conflicts, preservation of 
stable peace and building of confidence, cooperation and tolerance among 
the groups, peoples and states in the Balkans in the post-war conditions. 

However, the special and particular aims are derived from this basic 
aim and the most important ones are: 
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 – Contribution to the advancement of the fundamental knowledge 
about peace in general and their application to the problems of 
peace in the Balkans – in particular; 

 – Contribution to the identification of the sources of intolerance and 
the potential crises and causes of wars in the Balkans;

 – Proposal of the measures for crisis management and the preven-
tion of armed conflicts in the Balkans;

 – Practical contribution to the establishment, preservation and ad-
vancement of peace, tolerance and cooperation in the Balkans.

The fulfilment of these tasks is realistic and possible, all the more 
so because the project is realized in the organization of the inter-govern-
mental and international institution – the European Center for Peace and 
Development (ECPD) of the United Nations University for Peace.

The mentioned aims can be achieved by fulfilling numerous tasks, 
the most important being:

 – The influence on lessening the potentials for aggression and pro-
moting the knowledge about how to resist it with the least dam-
age;

 – Training of people for conflict management by peaceful means – 
by looking for a compromise solution through negotiations, agree-
ment and mutual respect;

 – Elimination of the prejudices and negative stereotypes about en-
emies and the creation of the climate for better understanding 
among the peoples and cultures;

 – Promotion of the “citizen of the world” category and the Charter 
of the Organization of the United Nations, as opposed to the ambi-
tions of some nations and groups to achieve their aims and pursue 
unrealistic ambitions to the detriment of others;

 – Establishment of stronger economic cultural, sports and other re-
lations among the Balkan peoples and states; 

 – Development of the feeling among the people that they have the 
influence and power that should be directed more resolutely and 
more confidently to peace and progress in the Balkans, and not to 
war and violence;

 – Influencing the international community to participate more in-
tensively in the economic development and integration of the Bal-
kans into the European and international institutions and organi-
zations. 
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4. Hypotheses
Project implementation is based on a general hypothesis that reconciliation 
and peace building in the Balkans are possible only with the permanent 
involvement of others in building inter-national confidence; economic co-
operation; religious tolerance and respect, as well as the strengthening of 
cultural, sports and other relations. Other hypotheses, within the system 
of hypotheses, have been derived symmetrically with the structure of the 
contents of peace elements in the Plan of the Study Group’s Activities in 
Project Implementation (Annex 2).

5. The Method of Implementing the Project
The project is carried out by the International Permanent Study Group 
(in further text: Study Group) and, if required, it is possible to organ-
ize scientific meetings (conferences, round tables and symposia) in direct 
cooperation with the governments of the Balkan and European countries, 
non-governmental organizations, Contact Group, US Security Council 
and other institutions that can contribute to the practical implementation 
and advancement of peace. 

4.1. Composition and Organization of the Study Group 
The Study Group has its permanent and changeable composition. Its perma-
nent composition includes the representatives (experts) of all Balkan coun-
tries, representatives of the world’s leading countries and representatives of 
international organizations and associations which deal with the problems of 
peace, tolerance and cooperation. The Group has a multidisciplinary charac-
ter and covers the wide area of peace in the Balkans. The list of the perma-
nent members of the Study Group is given in the decision of the President of 
the ECPD Academic Council, in Annex 1 of this document. 

When the need arises for complex research on peace in a more specific 
area (diplomacy, religion, economy, sport, culture, etc.), it is also possible, at 
the proposal of the members of the Study Group, to set up special research 
teams, which will be to conduct research on the mentioned area and present 
the results of research to the Study Group. The composition of these teams 
are proposed by the members of the Study Group and the decision on their 
formation is brought by the Academic Council of the ECPD. 

The work of the Study Group is continuous, which means that its 
members, autonomously or in mutual communication, undertake the ac-
tivities relating to the prevention of crises and peace preservation in the 
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Balkans. They inform the ECPD and the Study Group about their activi-
ties and especially about the undertaken measures, suggestions and pro-
posals, at their regular annual meetings. 

The Study Group meets at least once a year and as needed. At these 
sessions it addresses the problems of peace in the Balkans, laying special 
emphasis on the most topical issues (as set forth in this document). 

The Study Group can meet in its permanent or extended composi-
tion. The focus areas and issues being on the agenda of the sessions of the 
Study Group in its permanent composition up to 2010 are given in Annex 
2 of this document. The sessions of the Study Group in the extended com-
position, will be most frequently held together with the members of the 
research team, which will be temporarily set up for research on the speci-
fied areas of peace in the Balkans. At the session of the Study Group, that 
team submits the introductory statement and informs the Group about 
the basic results of its research on the mentioned problem. The team sub-
mits a comprehensive report on its research to the members of the Study 
Group and the ECPD in the form of monograph. 

Those responsible for project implementation are the experts − mem-
bers of the Study Group. They have full autonomy in selecting the meth-
ods, techniques, instruments and sources of data for project implementa-
tion. Apart from a direct influence on peace and tolerance in the Balkans, 
they present the results of their research, in the form of papers, at the 
sessions of the Study Group.

4.2. Organization of Scientific Meetings
Apart from the Study Group, it is possible to organize, during project im-
plementation, scientific meetings (conferences, round tables and sympo-
sia). The modalities of organization are adjusted to the current conditions 
and requirements of the Study Group. 

4.3. Presentation of the Results of Research
The papers and discussions of the members of the Study Group and other 
participants, after the session of the Study Group or scientific meeting, 
will be published in the form of monographs which will be combined into 
a synthetic study on peace in the Balkans after a cycle of 5 (five) years. The 
results of the work of the Study Group are regularly submitted to all Bal-
kan states, the world’s leading countries and more important international 
organizations dealing with the problem of peace in general – including 
the United Nations. 



362 Proceedings of the ECPD 
International Conference

6. The Significance of Research
In essence, the significance of the project lies in the fact that its implemen-
tation will contribute in large measure to the promotion of inter-national 
reconciliation and religious tolerance in the Balkans. In other words, it 
will contribute to the avoidance of potential conflicts; improvement of en-
vironmental quality, general safety and health of the people; building of 
confidence among the peoples, social groups, nations and states; educa-
tion for peace; promotion of economic cooperation, rise in productivity 
and improvements in the living standards of the people; establishment of 
stronger cultural ties, reduced influence of national differences and reli-
gious intolerance, etc. 

Project implementation is also significant from a scientific and meth-
odological viewpoint. The practical results of research can be successful-
ly used for the further development of general peace theory, which can 
thereafter find its practical use in other areas as well. Experience gained in 
applying the methods, techniques and instruments in project implemen-
tation can also be used so as to improve scientific research methodology, 
as well as in the implementation of other projects, especially those relating 
to peace in other regions.

Plan
of the Study Group’s Activities in Project Implementation:  “Inter-National 
Reconciliation and Religious Tolerance in the Balkans”

Area Questions Year

N
AT
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N

A
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RE
C

O
N

C
IL

IA
TI

O
N

•	 Epistemological fundamentals on man, social groups, national minorities, 
nations, states and the international community in general and in compari-
sion with the Balkans; 

•	 Practical relations: man – social groups – national minorities – nations and 
states in the Balkans; 

•	 Relations: globalization of the world – separation of the Balkans; actual con-
dition, causes and effects on the region, Europe and the world;

•	 Political-legal fundamentals of the state and its citizens in international law 
and practical solutions in each country, especially in the Balkans;

•	 The causes of intolerance among social groups, national minorities, nations 
and states in the Balkans;

•	 Relations between man as a social being and a member of a specified peo-
ple;

•	 Influence of the international community on peace and war in the Balkans;
•	 Factors of peace and tolerance among the nations and national minorities in 

the Balkans;
•	 Proposal of the measures for inter-national reconciliation in the Balkans.

2006
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Area Questions Year

EC
O
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O

M
IC

 D
EV

EL
O

P-
M

EN
T

•	 Theoretical fundamentals on the influence of economic development on 
peace, in general, and on the Balkans, in particular;

•	 The level of economic development of the states in the Balkans, with special 
emphasis on those states which constituted the former Yugoslavia;

•	 Causes of economic underdevelopment of the Balkans and its consequences 
for peace in the region;

•	 Influence of economic development and economic integration on the aboli-
tion of discrimination within and between the nations and states in the Bal-
kans;

•	 The possibility of economic integration of the Balkans;

2007

ED
U

C
AT

IO
N

•	 Education in the family; 
•	 Education in kindergartens;
•	 Education in schools and at faculties;
•	 Education in the working and social environment;
•	 Peace studies and courses;
•	 Education of families, schools, economic institutions, politicians and human 

communities in general – the nation, the state and the world as a whole. 

2008

RE
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U
S 

TO
LE

RA
N

C
E

•	 Analysis of religious tolerance in the Balkans; 
•	 Authentic principles of the religions in the Balkans relating to peace, toler-

ance and relations with the peoples of other religion;
•	 The possibility of increasing religious tolerance in the Balkans. 

2009
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PE
A

C
E 
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E 
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A
N

S

•	 The influence of inter-governmental international organizations on peace 
and tolerance in the Balkans;

•	 The influence of international non-governmental organizations on peace and 
tolerance in the Balkans;

•	 The influence of international governmental organizations on peace and tol-
erance in the Balkans;

•	 The media influence on peace and tolerance in the Balkans;
•	 Popular culture and peace in the Balkans;
•	 Sport and peace in the Balkans.

2010
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Ladies and Gentlemen,
In closing the first session of the Permanent International Study 

Group for preparation of the October Conference on Inter-ethnic Recon-
ciliation and Religious Tolerance, I should like to express my heartfelt ap-
preciation for your very active participation and enthusiastic discussions 
throughout 3 sessions today. All these discussions gave testimony as to 
how deeply all the participants are committed to the cause of peace and 
stability in the West Balkan Region.

In the changing situation in the West Balkan Region, the discussions 
touched upon many important issues that should be seriously analyzed in 
our Study Group. The basic tone was that the long lasting disintegration 
process in the Region is now coming to its consummation, and a new 
turning point seems to be looming in the horizon. The peaceful separation 
of Montenegro may signify a new trend in the general political climate in 
the region, and if the status of Kosovo will be decided by agreement of all 
parties, it may lead to a situation in which peace rather than war should 
be the order of the day in the Balkan Region. This Region suffered long 
enough in the fratricidal conflicts and animosities. There are still many 
issues to be settled, but if any element of optimism may be discerned, that 
should be, by all means, nurtured by the efforts of all countries and enti-
ties in the Region, and the role of consists in ECPD analyzing and identi-
fying such elements in the present turn of events in the Region and make 
them known widely in the Region and the world, so that such a process 
in the right direction could be accelerated and consolidated and make it 
irreversible. Such a trend may create enough incentive to the countries in 
the Region to make efforts to prepare themselves for the membership in 
EU, by economic development and reforms in their social structure. The 
EU itself is in disarray but in the long run, integration in the entire EU 
community will contribute greatly to the solution of the problems in the 
West Balkan Region. We must seriously discuss and prepare the ways and 
means by which peoples in the Region can, at last, look to the future, not 

H.E. Prof. Takehiro TOGO, Ph.D.
President of the Study Group and President of the ECPD Academic Council

Concluding Remarks
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forgetting what caused such a horrendous conflict and turmoil in the past. 
For this purpose, intellectual potentials of all in participants the Confer-
ence should be fully mobilized. 

 – The issues raised are the following:
 – The atrocities committed in the Region through greater nation 

states nationalism ignited the whole process of fratricidal war and 
ethnic cleansing and disintegration, but in the ensuing conflicts, 
victims of atrocities were on many sides and it should be squarely 
admitted and apologized and on that basis only reconciliation is 
possible. “Forgiveness, no recrimination, no revenge” was a strong 
message by Nelson Mandela in transcending the long standing 
apartheid in South Africa.

 – Inviting representatives of the all religions may be conducive to 
achieving religious tolerance.

 – The underdevelopment of the economy, high rate of unemploy-
ment, trade deficit, inflation and the lack of direct foreign invest-
ment in the region are exacerbating the tension leading to instabil-
ity in the society.

 – Illegal trafficking in women, children and drugs are the negative 
phenomena in many countries and areas of the Balkan Region. 

 – Education is important to teach young generation what happened 
in the past and to think of the future of their society. Amartya 
Sen also stresses that school education is important because it can 
affect the view of an individual on his identity and his relation-
ship with other people. Education expands the domain to be ruled 
by reason, and avoids narrow mindedness and nurtures tolerance 
in religion and understanding of culture, literature and society of 
other peoples.

 – Improvement of health conditions in the Region is indispensable.
 – Underlying all these issues are the necessities of guaranteeing hu-

man security, focussing on individual people and building soci-
eties in which everyone can live with dignity, by protecting and 
empowering individuals and communities that are exposed to ac-
tual or potential threats. Human security is based on two pillars. 
Freedom from fear, covering conflict, natural disaster, disease and 
epidemics, economic crises, etc and freedom from want, covering 
the question of poverty. Human security is the concept to protect 
the vital core of all human lives in the ways that enhance freedoms 
and human fulfilment.
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In conclusion, I would like to thank again the Government of Mon-
tenegro, the Government of Serbia, the Tokyo Club of Japan and Mad-
ame Christine Samandari-Hakim of France for their generous support of 
our projects. I would be grateful, if the participants in this meeting could 
make efforts to find other sources of support for our endeavour.

Thank you again for your dedicated cooperation.
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Background
The European Center for Peace and Development (ECPD) of the Univer-
sity for Peace established by the United Nations, an international educa-
tional and research organization with Headquarters in Belgrade, Serbia, 
was founded and tasked to “organize and carry out the corresponding 
postgraduate studies, research activities and dissemination of knowledge 
which contribute to the promotion of peace, development and interna-
tional cooperation”. Its mandatory area of activity is defined as so called 
Helsinki Europe, but during the early 1990s it shifted its attention to the 
countries of transition, especially to the countries of South-eastern Eu-
rope, that is the Balkans.

In accordance with its new strategy, the ECPD, in its long-term 
plan and programme of work, included a special project entitled “The 
Balkans in the 21st Century – The Paths Leading to Building Peace and 
Security in the Balkans”, out of which separate educational programs and 
research projects arise. National/inter-ethnic reconciliation and inter-
confessional tolerance is one of the most recent projects derived from 
the Balkans-21”. It is a five-year project which is articulated in two direc-
tions: 1) work of the ECPD International Conference and 2) ECPD In-
ternational Permanent Study Group. The First Conference (Symposium) 
was organized and held in Belgrade, Serbia and Montenegro, on October 
28-29, 2005. The Conference suggested and the ECPD academic Council 
approved the establishment of the ECPD International Permanent Study 
Group to deal with the problems of inter-ethnic and inter-confessional 
relations in the Balkans 

ECPD Study group establishment
The ECPD International Permanent Study Group (SG) for national recon-
ciliation and religious tolerance was organized upon the proposals of the 
first ECPD International conference and the decision made by the ECPD 

Report in Brief

First ECPD International 
Permanent Study Group Session 
Sveti Stefan, Montenegro, Jun 17, 2006
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International Academic Council. Namely, the Final Document of the First 
ECPD Conference summarizing the discussions and the papers presented, 
clearly stated that the problem concerning inter-ethnic and inter-confes-
sional relations in the Balkans were very serious and that it was necessary 
to consider numerous factors in order to solve them and made relevant 
recommendations for the ECPD to implement organizational and other 
measures that will contribute to the promotion of better inter-ethnic and 
inter-religious relations, and thus, to avert the still present threats to peace 
and security in the Balkans. Upon such recommendations, the ECPD Ac-
ademic Council, at the meeting of October 30, 2005, made the decision on 
establishment of the ECPD International Permanent Study Group with the 
aim to study national and inter-religious relations in the Balkans, to iden-
tify the key issues and to search for their solutions. Pursuing this decision, 
the ECPD established its International Permanent Study Group consisting 
of the President and 22 members, prominent scientists and public figures 
from most of the Balkan countries and several other European and non-
European countries, including USA and Japan. The first SG session was 
held at Sveti Stefan, Montenegro, on 17 June, 2006.

The First Study Group Session
The first SG session was a constitutional and working one. It was preceded 
by intensive communications between the organizer, that is, the ECPD, 
and its members.

The first SG session was held just after the Montenegrin people voted 
for independence of the Republic of Montenegro and it was obvious that 
the session would be made without serious problems. Certainly, it was 
encouraging but all Balkan countries (eleven altogether) although made 
on the “Nation state” principle, are still multinational and most of them 
multi-confessional. The struggle for national independence fought dur-
ing the 1990s make national and religious relations even worse. Such an 
estimation directed, in essence, the SG work during the session and in the 
up-coming period.

The Session was carried out according to the Draft Agenda, that is 
through introductory procedure and three working sessions (Draft Agenda 
is enclosed). Several SG members (Prof. J. Bradley, Ph.D, Prof. V. Yakushik 
and Ph.D. M. Sakan and T. Mirković) sent to the organizer their written sug-
gestions concerning the tasks of the SG and its first session. Such papers were 
the basis for their presentations and the discussions during the session.
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The session was attended by 37 participants: 23 SG members and 14 
others. It was chaired by H.E. Prof. Takehiro Togo, a distinguished Japa-
nese diplomat, President of the ECPD Academic Council and the Presi-
dent of the ECPD SG. Among other distinguished participants there were 
also Sir James Mancham, the first President of the Republic of Seychelles; 
Academician Branislav Šoškić, former President of the Republic of Mon-
tenegro: Academician Paskal Milo, former Minister for Foreign Affairs 
of the Republic of Albania; Academician Dragan Vukčević. Montenegrin 
Academy of Sciences and Arts; Prof. Valentin Yakushik, Deputy Direc-
tor of the Institute of European Studies, National Academy of Sciences 
of Ukraine; Prof. Charles Ingrao, Professor, Purdue University, Indiana, 
USA, and others. (List of participants is enclosed). The honorary guest, 
H.E. Miodrag Vlahović, Minister of Foreign Affairs of the new independ-
ent state of Montenegro delivered an appropriate speech expressing his 
satisfaction with the SG session being organized and held in Montenegro 
and on the ambitious undertakings by the Study group.

Accomplishment
According to the judgement of most of the participants, the first SG ses-
sion was very successful. Presentations and discussions were inspiring 
and productive. Most of the speakers expressed their views on the current 
inter-ethnic and inter-religious issues in the Balkans and their opinions 
how they could be resolved. Discussions and recommendations on the 
tasks and objectives of SG, as well as the fields of its further activities in 
the upcoming period, were presented.

Setting out from the changing situation in the Western Balkans, the 
speakers and the discussants touched upon many important issues that 
should be seriously studied and analysed by the SG, which – as suggest-
ed, should be engaged in two major fields of activity: 1) Human Security 
in the Western Balkans, and 2) Education for Peace and Tolerance. Mr. 
Togo’s proposal that the SG and the Second ECPD International Confer-
ence should be devoted to the problem of Human Security in the Western 
Balkans were accepted, as well as Mr. Dragan Vukčević’s suggestion that a 
regional school on reconciliation and tolerance should be opened in the 
particularly multi-ethnic and multicultural town of Bar (Montenegro).

The SG undertook the obligation to continue its work on the elabora-
tion of its mid-term program of work and to present it at its second ses-
sion. It was also concluded that the second SG session should be organ-
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ized and held one day before the Second ECPD International Conference. 
More details about the results of the SG first session were spelled out in 
the Chairman’s Closing Remarks (enclosed).

The organization and conduct of the first Study Group session was 
supported by the Tokyo Club, Tokyo, Japan and the Montenegro Govern-
ment.

July 25, 2006




